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RESURRECTION 



Written originally in FrcncJ^hy Moufieur de Rhodcn 
Profeflbr of the Royal College at Slfmes in Vrance, 

To which is added, a I) k o i c a r i o n to th 
Marl of Shaftsburyy left out in the Dther Irij 

llD ITI DNS. 

SCfie Jftftl) Coition. 



D V B L I S: 



Printed by and for A. R ii a m k s, oppofire th 
Pfed-Horfe in Cfipel-fircet^ and W. S M i r :i, fl 
I the HercnUs in Ddmc-j^rtfet^ >A.t>cc v.y.n\. 




To the right Honourable the 

Earl of Shaftesbury^ 

Lord High Chancellour, 



ENG LJ NV, &c. 

Mt Lord, 

RCould notwitlioutln- 
juftice, have Dedi- 
cated this EooK to 
any but your Lord- 
fliip, becaufe, as there is no Per- 
fcHi to whom I am fo much 




*% 



ly Obligations to yc 
lip, becaufe they are 
) be , exprefs'd, it is i 
) take all Occafions 
reffing my Thankful 
'hem, and therefore 
lis Occafion to procl 
hankfulnefs to the 
s for your Lordfhi 
vnintl the Pr o t e 



The Epjfle dedicatory. V 

your Lordfliip may .de|fervedly 
be ftiled the chief Affeftier and 
Promoter of it, and conle* 
j quently the Aflerter and Pro- 
\ moter of the Interest of 
t England. For the Interest 

\. ofthePROTEST ANT ReLI- 

IGioN, and the Interest of 
this Kingdom^ are fo interwo- 
i' ven, that the Welfare or Ruin 
^ of Either, is the Welfare or 
Ruin of Both. Now being 
I obliged by your Lordfhip, both 
as an En^ijh Protestant, 
and alfo more particularly in 
my private Capacity, 1 beleech 
GOD to grant that your Life 
may be long and profperous, 
your Memory, and Pofterity 
honourable, as long as the Sun 
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THE 

P R E r A C E 

HE Author of this Piece 
( The Funeral of the 
Mafi') was one Mon- 
jieur de Rodon^ Philo- 
fophy Profeiror in the 
Royal College &.tWf- 
mes^ a City (^Lan^tter. 
t doc in France^, where it was written. 
P But asfoon as it was Printed, it was 
I fuppreft by the Command of Authgri- 
ly, prohibiting all Perfons to keep 
any of them, upon J know not what 
fevere Penalties; and fuch Copies aai 
could be found, were publickly burnt 
by the Hangman, about 1660. Where- 
upon the poor Gentleman, for fear of 
being condemned to keep Company 
with bis Books, was ioic^ ^a'^S ^^ 



le Piece that ever was 
nee, fince the Refortnai 
)n there. Whether thi 
e I know not, but this 
That though many 
If that Kingdom have, 
,ry of this Age, wnttc 
Iv arainft the Romjb I 
itt\ not one of then 
n and Writings have h 

Meafure. Whence it 
our Author (his very^ 



The Treface. h 

hath fo well performed, that to thii 
very Day, not one of them hav( 
dared fo much as to attempt torevivi 
her, by anfwcring his Book ^ fo thai 
here you may fee her laid in hei 
Grave, without hope of Refurredi 
on ^ and therefore the Book may verj 
fitly be termed, The Funeral of thi 
Mafs'^ and corifequently the Fune 
ral of Romi/b Herefies and Idola 
tries, as the Author well obferves 
For the Truth is, the Mafs and th( 
Romijb Religion are almoft converti 
ble Terms, fo that if the former b( 
deftroyed, the latter muft vanifti in 
to its firft Nothing j and therefore 
our Author having deftroyed thi 
Mafs, hath deftroyed the Thing cal- 
led Popery too. As for the mon 
ftrous Aofurdities and Blafphemiei 
which flow from this one Romijb Doo 
trine of the Sacrifice of the Mafs 
they would fill whole Volumes : Bui 
I (hall content my felf to fay, thai 
the Mafs confifts of more grofs anc 



lantMagiftratesandFeo] 
d fad Experience hath lu 
ight the World. Mha 
Thatthey are as pcrnic 
Jodies and Eftates, as tt 
1 Dodrines, and idolatrj 
arc to our Souls. And 
tly to introduce ?opery 
dom, would be an Aft a 
: as Anti-chriftian, as h 
mftrated in that mwt 
., entituled. The eftahh 



The Trejace. xi 

to Bnglijh and Print this fmall Trca- 
tife, as the beft Antidote againft P^ 
fery (the Holy Scripture excepted) 
that ever I read, and for ought I 
know, it is not inferior to the 
beft of this kind, that ever was yet 
Extant : To which Opinion the harfli 
Ufage it hath had from our Adver- 
faries, as aforefaid, doth certainly 
give no fmall Teftimony. But f 
know that the Holy Scripture it felf 
cannot profit, except GOD be plea- 
fed to give his Blefiing, much lefs can 
this Book*, and therefore, learneftly 
befeechhim, that he would make it 
Profperous and Succefsful for the 
good of Souls*, and if any ihall re- 
ceive Benefit by it, I defire them to 
give him all the Glory, and then I 
ihall think my felf infinitely recom- 
penfedfor my Pains in tranflating.it. 
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Of the Cb^picers. 

eat ip4p«^ 4?''' ITT ■ ^ 
Chap. HI' 




THE 

eral of the <i!MASS. 



CHAP. I. 

:rning the Expofition of thcfc 
ORDS, This ismyhODT, 

•nH E RomauiJIs are wont to 
tell us, thot thefe wnMs of 
Jesus CiTr 1ST, Tiisrs 
vy Sci/v, arc fo clear to 
provL' the real I'rcfence of 
Chrifl's Body in the Hott, 
and eonfcquently to prov« 
I'ranfubllantiation Corth* 
tinlConverfionoftheErcad intoChrHl'i 
that they arc amazed that we cannot 
c fomanrfcrta Truth. Againft which 
this Arsmncnt : He- that fpcaks con- 
the IJ/agc of all the \VoTVi,a^i-^*I*-^'^ 
Jrfiemilc than aU ot\\« ^Vcain-. -msRt. 



IS never any Author either Sa 
lanc, that made ufc of fuch W- 
bis is my S^dy^ to iigniAe t 
Doverfion of one Thing intoiV 
jnifie the real Prefence of a T 
cly aftcj:tfte'prononncTng of the 
re. Oft the contrary, there k 
[an that did not ufe them to fi^ 
hing w>u already that which 
I. ForExamplej whenGOD 
>eaking of Jesus Christ, faic 
Ho^ed SONt'u h cenain that . 
as the Son of GOD beforp i 
md io common TJfage it k ne^ 
(latj CKCCPt the Thing be fo b 
obe fo. For Example 5 We d<j 
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notincing of them by the Priell, ami not be- 
fore. Seeing then tnat Jesl's Christ, when 
he fitd, 77jis is my Sody^ did not fpeak con- 
trary to the common Uiage of all the World, 
and did not take the Words otherwiTe than all 
other Men do, it neceflarily foJlows that thefo 
Words of Jesus Christ, "!/7vV is viy 'Body^ 
do not fignific the lubflantial Convcrfion of 
the Bread into ChrilVs Body, nor the real Pre- 
fcnccof Chrift's Body in the Ho(},immcdiatcly 
after the Pricft hath pronounced them, and not 
before. And this being fo, the Romifh Do- 
iXoTs mu-ft fcek fome other Pafiages of Scrip- 
ture than this, y^lis is my 'Body , to prove 
fuch a Convcrlion, and fuch a Prefence ^ and 
feeing they can find none, I conclude that fuch 
a Converidon, and fuch a Prefence, have no 
Foundation in Holy Scripture. 

s. That which I have faid concerning 
common Ufage is founded on this Reafon, ^i:^. 
becauie Things muft be, before there can be 
any Ima^c, Pffturc, or Reprefentation of them, 
and confequently Images arc after the ThincLP, 
whereof they are Images 5 But Words are the 
Images of Conceptions, and C'onccptions the 
Images of Things t Therefore Things are fuch, 
before we can really conceive them to be fuchj 
and wc conceive them to be fuch, before wq 
can fay they are fuch. Therefore that which 
Jf.sos Christ held and jjavc to his Difciplcs, 
rxprcfled by the Word j^/V, was his I3ody,bc- 
fore he conceived that it was his Botly, and 
he conceived that it >was \\\^ Y^^ ^X^^^^^ 
he faid, 72-is is rv Scdjv txxv\ cocw^^'c^^ 



^ody^ muftbeexpoundedtnus, y i. 

Tiy'Body'j andthefe Words, 7*his 

ISody , muft be expounded thu 

'ead IS the Sacrament of my Sod^ 

>rove thus* 

^. A PROPOSITION muft be expo 
rding to the Nature of the Thing 
'j for Example, If a Man, pointi 
ing's Perfon, fhould fay, 7*bis is 
e Propofition muft be expounded tl 
the Kwg*s ^erfin 5 becaufe,the E 
n is meant: But if a Man comi 
iintcr*5 Shop, and pointing at the I 
re, fliould lay. This is theKingy 1 
ion muft be expounded thus, Z" 
'in£s ^iSure 5 becaufe here his 
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with thefe Words, lakcy Eaty This is wy 
Soiiyy it is evident that they muft be undcr- 
Aood of the Sacrament of his Body, and the 
Propofition muft be expounded thus, T'lus is 
the Sacrament of my Sody^ becaufe here the 
.Sacrament of his Body is meant. And feeing 
a Sacrament is a vifiMe Sign of an invifible 
Grace, as the G)uncil of ^rent faith, in its 
fixth ScAon, it is evident that this Propo(itirn» 
This is my Sody^ being expounded oy this, 
This is the Sacrament of my Sody^ may bo 
expounded thus, 7'bis is the Sign of my Bo- 
dy -^ which I confirm thus : 

4. 1 N thefe two Propofitions, This is my 
iodyy 7* bis Cttp is the ne'X Teftament in my 
Bloody the Word [ij] muft be taken in tho 
fame Senfe, becaufe they are alike, having 
been pronounced upon the fame Matter, 'viz. 
the One upon one Part of the Sacrament, and 
the Other, upon the other Part of it 5 and be- 
caufe of like Things, we muft givs a like Judg- 
ment. But in this Propofition, This Cnf is 
the new Teftamenty the Word [ij] is not ta- 
ken f9r a real and tranfubftantiated Being 5 bat 
(or a facrameotal and fignificative Being : Be- 
caufe neither the Cup,^ nor that whicn is in. 
the Cup» is changed into a Teftament ^ neither 
is it retUy and properly a Teftament, but the 
Sacrament of the new Teftament. Therefore 
in this Propofition likewife, This is my So^y^ 
the Word \is'] is not taken for a real and tran- 
fubftantiated Beings but for a facramental and* 
£gn!€cMtive Being : and cctvfcc^ecv^^i ^.^ "^^s* 
Ppopc£tiQti^ This Ctit 15 ttc fiew^e^wiitnt . 



{ejTame?iT^ mere are two rjgures 
NotA Cupy being taken for that 
he Cup ^ this is a Figure caUM a 
thereby the Thing containing, ist 
Thing contained. The other Fi{ 
he Cup is called the New Teftai 
s alfo a Figure called a Metonymy 
he Sign is called by the Name oi 
ignified. And therefore the Rorti 
re miflaken when they tell us t 
£sus Cqr IST faid when he inftitu 
harlft, muft be. taken literally, a 
Figure. But withal we muft r 
hat Jesus Christ fpoke obfcure 
le fpoke figurajtivelyy.tbefe Figure 
ers of Speech being commonly anc 
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id Blood of Chrift to Believers: For when 
ley do, by the Mouth of the Body receive 
le Bread and Wine of the Eucharift, they 
) at the fame Time, by the Mouth of the 
)ul, 7JIZ, by Faith, receive the Body of Chrift 
'okcn, and his Blood /hed for the Remiflion 
' their Sins, as (hall be proved in the next 
hapter. 

6. Ai>i> hereunto this one Argument.: 
rhena Man faith that a. Thing is fuch> if it 
I not fuch, during the whole Time, which 
I employs in faying it is fuch, he makes a 
Ife Propofition. For Example, When a Man 
ith that a Wall is white, if it be not white, 
iring the whole Time he employs in faying 
h white, jie makes a falfe Propofition. But 
ccording tp. the Romijh Doctors) when Jc- 
fs Christ faid, T'his is my Sody^ it was 
It his Body during the whole Time which 
5 emploved in faying, "This is my Body 3 
r, they fay, it wa» his Body afterward only : 
hererore according to the Romijh Doflors, 
:su8 Christ uttered a fietlfe Proportion : 
hicb being blafphemous to affirm, we muft 
y down this for a Foundation, that that 
hich Jesus Christ gave hisDifciples, when 
5 faid, T'/jis is my Sody^ was his Body, not 
ily after he had faid it, but alfo while he 
IS faying it , and before he faid it. And 
are we have this Advantage of thofe of the 
omi(h Church, that we believe the Truth 
thefe Words of Jesus Christ, T'bis is my 
ody, much better than the^ Ao",V>^^>aS.^^^^ 
Ucvc it at one time onlv. T;i%» ^Sx'^t 'WVaS 



•four JLora in iv/w ..^. 
lefe Words, T'his is mySody^ 
e Prefcnt Tenfe for the next 
n the Senfe will be this, This 
t\y be my Body. To which 1 
ie Romifiy Doftors will have 
Vords, This is my Scdy^ in th« 
iteral Senfe, and then the Prop 
tly falfe. 1 know the Prefent T 
en for the next Future, as wh 
ST faid, I go to my Father^ an 
r ; I go to my God^ and toyottr < 
lall go fpeedily. But who can I 
gnorant as to affirm that this 
)ut a Figure , feeing all Gra 
that it is a Figure called E 
5 ? Therefore the Romijh Do 
fs^ that by their own Doftrih 
— -vT T»s0s Christ, ^bis is 
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GHAP, II.. 
2. Concerning the Exfofition ofthefe Words ^ 

[He that eatcth myFlefh, and drinketh my 
Blood, hath eternal Life. My FlefhIsMeat 
indeed, S?^.]^ 

I* SK-GSiSS N this Chapter I ihall prove that 
fS T Si J"^^^^ Christ fpeaks of a Spiri- 
H ^ tual eating and drinking byFaitb, 
QM O IB i S and not or a Corporal eating and 
drinking by the Mouth of the Bo- 
- dy. My firfl Argument is this : When a 
Man would fatisfie his Hunger, and quench 
hisTbirfl, he cateth and drinketh that Thing 
which he Hungers andThirfls after ^ becauh^ 
eating fatisfieth Hunger, and drinking quench- 
ethThirft : But it is by Faith, that is, by be- 
lieving in Jesus Christ, that we fatisfie the 
Hunger, and quench the Third which wc have 
after Chrifl 5 for it is in the Sixth of St. ^ohuy 
He that Cometh to me Jhall never Hunger ^anct 
he that believetb in me Jhall nen)er it/jirji : 
Therefore it is by Faith, or by believing, that 
we Eat and Drink Jesus Christ^^ andcon- 
feijuently the eating of Chrift's Flefh, and. 
drinking bis Blood is Spiritual, and not Cor- 
poral. 

2. My fecond Argument is this: Jescs 
Christ faith, He thM eateth my Flcfb^ ami 
drinketh my Stood hath eternal Life. And 
except ye Eat the Flcjh of the Son tf Mat?^ 
and Drink hisSlood^ ye have no Lije ui^Wn 
f^jfiAt vj. But it h the Spiiviu^ ^ixvvtv^^?^^ 



injient eternal Life, 
fl '• ^ **^ *^''rd ARevMCMi 
St. ^iiguftiae, and Cardinal C 
pound the Word* of Jasws Ct 
8f. Auiuftine m Book 3. •f , 
fr/w fpeaketh tlitw, to eatth 
l^^^fgun, tcAcUng us to far 
VaJufH^nd to imprint in our 
ffgbt and 'Prcfit, that Ch 
^dfor US. Card. CajetaH in i 
7 on St. ^obn »i, faith, To 1 

^rtJFs Death j ft, that the & 
m ujb not the fDeath of the . 
^feat a^idprink, yeJbaU not 
I '«'<' Sftrir in n. And ha 
y proved hi* Expofition, he ; 
•td 2)rtnk the Sacrament is 



iMit of eating aad driokiog the "DEATH 
uvsChjust. 

. Now tW we mAy cleoi'ly underftanA 
Dodrijie, we jnuft €oii£dcr« ivhcrcin the 
tfa«t j£8v< CHUifT givffi U6, doth con- 
fer ieeifig the Flcfh^f/n^ux Christ 10 
tto iu^ l^aafc it givef <t^ Life $ it is o- 
nt that Jf we Ui^ow wlut that Life if 
:h Je^uji QfjiMT gives u6« wc muft kfiow 
u^ife b9W J&8^!is Oi Af S7 it Meat to lu^and 
squently bow we £et Hi m. But to know 
t thftt Life h whick Jt^v$ CHAirr ^ivet 
ve sauA <:oo((ider wluit that 2Jfatb is io 
:h we were invoivedt which is expreifed 
It. ^4/(/> J^/&<3^ ii* in Acfc worcb 5 /^^i 
:qt;r^ ^adin Sins and Trejhaffea^ GOS) 
b iftiichud us tosfther ww Cbrifi ; ly 
cc fe are favcd j and coofeqtieiuly the 
tb in which we were myolved, cpnfifts in 
Things^ Firft, iji the Curfc of tlie Law, 
ch jmporfis the Privatipo-of Fejiciry , and 
fu^cring of temporal and etemal Pmiilfa- 
It lojr our Sias : Secpodly, it confifts in an 
ituai CorrAiption, whereby 6in reif;ns in u$^ . 
therefore it is faid, i 7//;/. v. T'beWido^ 
t lives in ^Pleafure is Dead while {he li- 
y. Alfo iSin$ are cajle^l dcadWorkSy Reb* 
So that the Life whiVh Jtsujs Ghri31? 
hpurchafcd for us^ coniills in twoThings* 
ft. In delivcxaocc frx>m the Curfe of the 
w by the Pardon of our Sins, as St. ^Pavl 
Is us, CoIqJ]\ ii. </02> batb qiuckncdyouto- 
ber 'xitb Cbrifi^ b^ivivjfi jorgjijeu 5011 M 



liife which Jesus Christ ha 
us, confifts in the Pardon of oui 
Regeneration, and Saiifiificati 
in Glorification 5 and that Ji 
called Meat in Reference to th: 
confider .the Means, whereby 
hath purchafed thefe Things f 
ing it is certain, that his Deai 
by which he bath purchafed 
and Regeneration, we muft coi 
&US Christ is the Food and! 
our Souls in regard of the Mer 
But that Jesus Christ by 1: 
purchafed Life for^s, (that i 
which confifts in the Pardon < 
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fejus Cbrift once for all. Heb. 10. Chriftlc^ 
led tbe Churchy andga^e hiwfelffor it^ tha$ 
-e might fanQifie and cleanfe it witb tbe 
vajhing oftVaterJby tbe ff^ord'^tbat be might 
rejefit if unto himjelf a glorious Churchy ^c. 
Sfh. 5. Xherefore, fince Jesus Christ hath 
urchafed Life for us, by his Death 5 and that 
lis Fle/h and Blood are our Meat and Drink, 
)ecaufe they purchafed Life Eternal fer ut 
n the Crofs, fviz. the rexniflion of our Sins, 
nd Sandlfication ending in Glorification : It 
dUows that theA^ion wberebv Jesus Chr ist 
s applied to us for Rigfateoumefs and San£li« 
cation, is the fame by which we£at theFlcfh 
rChrift, and Drink his Blood. But this Aai- 
n is nothing elfe butFaith» as the Scripture 
ulls us 5 Seing jvftified ly Faithy we have 
cacemtbGOXfj Rom. 5. GODfurJfieth our 
leans ly Faiths Afts 1 5. £fe that Selie^ietb^ 
atb eternal Life^ Job. d. From what hath 
een faid, I form this Argument: ThatA^ii- 
n whereby we obtain remiflion of Sins, and 
andification endine in Glorification, is th« 
.me whereby we nave that Life which 
Esus Christ hath purchafed for us by his 
teath 5 becaufe that Life principally ^confifis 
k the remiffion of Sins, and Sanaification, as 
e have proved. Therefore the Spiritual 
kting and drinking by Faith, is the Adi- 
k whereby we have toat Life, which Jesus 
HRisT hath purchafed for us by his Deaths 
kd not the G)rporal eating and drinking by 
e Mouth. And con(eq\k&m\N ^\rc^ vtv^v 
A?r if • a certain catina atA ^\\tl^^At^^^^' 



ird [^Meat^ which is taken,notfor 
a Spiritual Meat. The Reafon \ 
t Corporal Food is that which : 
for the Nourifhmcnt of the Boc 
lal Food is that which is appoin 
»urifhment of the Soul : So th 
rporal Food be taken by the M< 
dy, yet that only doth not make i 
ral Foody except it be taken fb 
hmen^of the Body ; otherwife P 
:ine, or a Bullet, ^c. which a I 
allow, .would be Corporal Food 
furd to aflSnn. But the Fleft 
hich is pretended to be eaten in 
I bythe Mouth of the Bodyj is r 
fnr the Nouriftiment of the Boc 
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is, who do wholly reft and rely on the Merit 
of his Death and Faflions for obtaining Mer- 
cy from GOD. And certainly, fince that the 
Life which Jesus Chelist gives us by hj3 
Death, is Spiritual 3 that the Kourifhment is 
Spiritual y that the eating his Body, and drink-> 
ing his Blood, is Spiritual ', as hath been prov- 
ed: It follow.sthathisFle/h xnuft be Spiritual 
Meat, and his Blood mufl be Spiritual I)riiak. 
And this Flefh of Chrift is incomparably, 
better, sind more truly Meat indeed, in Re- 
gard to its EfleSs, than Corporal Food can 
be: Becaufe it doth better and more perfeftly^ 
nourifh the Souls of Believer.*^ than Corporal 
Food doth their Bodies: This being corrupti-> 
ble Food, which gives temporal Life only ) 
but that Spiritual and incorruptible Food». 
which gives Life eternal. 

6. I CONCLUDE this Chapter with thisCon-^ 
fideration : When aDoflrine is propofed, which 
is pretended to be Divine, and that Faflages 
of Holy Scripture are alledged for the Proof 
of it 3 (i( it oppofeth, or feems to oppofe Senle 
and Reafon, and to include aContradidion^r. 
and that a more fuitable and rational Senfo 
can be found out for thofe Paflages, fo that 
all thefe Inconveniences and Contradiflions 
may be avoided:^ There is nothing more juft, 
than that we fhould embrace that probable 
and rational Scnfej and rcjcfl: that Doflrinc 
which oppofeth Senfp and Reafon, and feems 
to imply Contradiftions: But theDoflrinc of 
the real Prefence of the MatvVvciCiA. ^^ ^^j^-vj^^ 
Christ in the Hoft,and tVleTT^ti^vlfc^^^^^^<^ss^ 



oaDjecty c^e. and the railag 
mpertinently afledged to prove 
iuccy and fuch a Change, nave : 
ommodious and very rational, 
11 thefe Contradidi(ms 5 as ap] 
nd the fbrmet Chapter, where 
atipnally expounded thofe two Ps 
le Romijh Doftors impertinent 
f for this Subjeft. Therefore t 
mbrace that commbdious and n 
'hich we have given them 5 and 
)o£lrine of the real Prefence of 
£$u8 Christ in the Iloft, and 1 
r Tranfubflantiation. 



•^^ 
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c H A P. iin- 

jigainfi Transubstantiation. 

!ransx7bstantiation is the fub- 
flantial Converfion of the Bread* 
and Wine into theBody and Blood 
of Chriftj which I dcllroy by di- 
vers Arguments, the firfl where- 
of is this. 

In every fubftantial Converiion, that. 
Thing into which another converted 5 is al- 
ways newly produced. For Example: When- 
Seed is converted into an Animal , that Ani- 
mal is newly produced. When Jesus Christ- 
turned the Water into Wine, the Wine was- 
newly produced, ^c. But the Body and Blood - 
ofChrifl cannot be newly produced in the 
Sacrament of the Eucharift. Therefore the 
Bread and Wine are not fubftantially convert-' 
ed into the Body and Blood of Chrifl, in the 
Sacrament of the Eucharift. The fccond Pro- 
pofition, {qjiz. that the Body and Blood of 
Chrift cannot be newly produced) I prove thus. « 
That which is newly produced receives a new • 
Being: Becaufe to produce a Thing, and to 
give it a Being, is* one and the fame. But. 
the Body and Blood of Chrift cannot receive 
a new Being, which I prove thus : A Man- 
cannot receive that whicn he hath, while he* 
hath it 5 and therefore he cannot receive a- 
Being, while he hath a Being. For as it is- 
impofBbk to take away .a Being, from that. 
^hUb Jiatb no Being j io it U vmY^^^^ >'^ 



biaiiiikic/cciivcuiiCi ana conieqaentl 
roduced in the Eucharift. 
2. My (econd A&gvment isthh 
bllantial Converfion, that Thin 
inverted into another^ is deftroyc 
nple^ When theWater was turned 
e Water was deftroyed. But in 
ent of the Eucharift, the Bread an 
t deflxoyed by the Confecration 
ove thus. In the G^lebration of i 
{,there is breaking, gtTiiig, eating 
I after the Confecration, as appc 
ry Praftice of our Adverfaries^ 
infecration) brea]p the Hofl,and d: 
three Parts, givt^ nothing to thi 
ants but confecrated Hofts^ ani 
ink nothing but what was confec: 
) Scripture faith that^in the Celt 
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faith, Ituill drink no more of this Fruit oj 
j the Vine. And St. 'Paul i Cor, xi. ^s often 
as ye eat this Bread and drink this Cup - 
Let a Man examine himfelf andfo let him 
tat of that Bread and drink of that Cup. 

3. Secondly, When Jesus Christ faid tc 
I his Difciples, T>rinkye all of this, St. Matt. 
■ XXVI. That 18, Drinkye all rf this Cufy eithei 
. he commanded to drink of a Cup of Wine, 01 

of a Cup of Blood. If he commanded them 
to drink of a Cup of Wine, then it follows, 
thatthev drank nothing but Wine : Becaufe if 
^ is certam that they obeved Jesus Christ i 
for it is faid , St. Mari xiv. that they ah 
drank of it. Or if he commmanded them 
to drink of a Cup of Blood, then it follows 
that the Wine was already changed into his 
Blood: Becaufe it is not probable that Jesus 
Christ faid unto them, 2)rinkye all of this 
(^up of Blood 5 and yet that it was not a Cu{ 
ofBlood, but a Cup of Wine. But when Je- 
sus Christ faid, \2)rinkye all ofthis^"] he 
did not fpeak to them of a Cup of Blood 5 foi 
the Wine was not then converted into Chrift'e 
Blood,, becaufe (according to our Adverfaries] 
it was not changed until Jesus Christ had 
made an End of uttering thefe following 
Words, For this is my Blood. But he utter- 
ed thefe Words, IDrinkyeallofthiSy'] before 
he uttered thofe, [Por this is my Blood :] be- 
caufe a Man muft utter a Propofition before 
he can give the Reafon of it. 

4. Thiavly^ When a TVi\Tk%\% wtin^xr 
iatp uaodier, Wc cannot (cc i^<^ ^Qt^^% ^ 



t^ 



:o Wine,: tne iiiireccs,. rropeixicj 
lents of the Water were no moi 
)f the Wine only, ^c. But, in tl 
ve cannot (after the Confecratio 
he £fle£ls, Properties, Accidei 
>f the Body and Blood of Chrift 
here all the Efiefts, Properties 
lents of Bread and Wine. Thci 
Bucharift, the Bread and Wine 
verted into the Body and Blooc 
\nA the Truth is, if that whici: 
)e Bread,, and has all the ££ 
lents, and Properties of Bread, b 
)ut Chrift's Body cloathed witl 
[ents of Bread ^ then it may like 
hat they that appear to be Mei 
lIT the ££fe£ls, Properties, and j 
Vien, are not Men, but Horfes cl 



tflert^ the Accidents of Bread and Win 
remain without any Subjefl at all. Then 
fore in the Sacrament of the Eucharift thet 
is no fubfiantial Converfion. 
tf« TaE fifth Argument is drawn firox 
•^ . hence. That Tranfubflantiation deflroys th 
p" j Nature of Accidents, thus : That Doftrin 
1 which aflerts that Accidents are not Acci 
^ dents, but Subflances, deftroys the Nature an 
J Eflence of Accidents 5 becaufe it is impofli 
ble that an Accident can be a Subftancc 
^ J But the Doftrine of Tranfubflantiation ai 
lerts that Accidents are not Accidents^ bu 
Subftances; which I prove thus: ThatDc 
ftrine which aflerts that Accidents are no 
inherent, but that they fubfift of themfelves 
doth afiert that Accidents are n#t Accidents 
but that they are Subflances : Becaufe [inhe 
'] j fent]i8tbeeflentialDifierenceof an Accidefl 
andSubfiflance. But the Dodrine of Tranfub 
flantiation aflerts, that Accidents are not in 
herent, but that they fubfift : Which I pro¥< 
thus. That Doflrine which aflerts that Ac 
cidents may be without a Subjeft, doth afierl 
that Accidents are not inherent in a Subject, 
but that they fubfift by themfelves. But the 
DoQrineof Titanfubflantiation aflerts that Ac< 
cidents may be without a Subjef^, mz. the 
Accidents of Bread and Wine, without any 
Subftance, and without any Subjed to fuftain 
them : For byTranfubftantiation the Subftance 
of the Bread and Wine is gone, and their 
Accidents remain: Thetcfott ^^Ti^^vw 



conltitute m Acciaeni, uui uuj 
Againft which I form this J 
atfoever doth exift aftually, ei 
in fomething elfe aaually, fo 
be without it, which Bhilofophe 
nherence, as walking: Or elfe 
by it felf aaually, fo that it m 
it felf 5 which Philofophcrs t 
ijlence. The former of thefe co 
:ident, and the latter Conftiti 
ice. But the Accidents of the 
ne, after Confecration, do cxi 
erefore they muft exift either ii 
3 aftually, or in themfelvcs aft 
:y do not exift in and by them 
y 5 for elfe thej would fuofift by 
i be real Subftances, which is 
lerefbre they exift in fomethir 
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Sign relates to the Thing fignified. So that 
ire muft fpeak of Signs and Sacraments, as 
of Things relating to fomething elfe. But 
il relative Things have, as it were, a doa- 
ble Being, fDiz. an abfolute Being, which is 
die natural Being of the Thing 3 and a rela- 
tive Being, whereby it relates to fomething 
cKe. For Example: In a Man that hath be- 
gotten a Child, we confider his abfolute and 
natural Being as he is a Man as others are 3 
and his relative Beiii|^ whereby he is a Fa- 
ther, and is diftineuiihed from other Men 
that have no Children, and fo are not Fa- 
thers. So (in the Sacrament of Baptifm) t^e 
Sign, *Diz. the Water, hath an abfolute and 
natural Being, *Diz, its cold and moift Sub- 
ftance, whereby it is Water as other Waters 
arc: And a relative, facramental, and fignifi- 
cative Being, whereby it is the Sign and Sa- 
trament of Chrifl's Blood, and differs from 
other Waters that ure not employed for this 
facred Ufe. Even fo in the Sacrament of the 
Ettcharifl, the Bread and Wine (which are 
the Signs) have their natural and abfolute 
Being, w^. their Subftance^ whereby they are 
Bread and Wine, as other Bread and Wine 
which we commonly ufe 5 and their relative, 
facramental, and fignificative Being, whereby 
they are the Sacrament and Signs of the Bo- 
dy and Blood of Chrift, and differ from all 
other Bread and Wine that is not thus employ- 
ed. To this I add, That it is impoffible that 
M rehtive Being Ihould be VitVwx ^s^ ^^isfsbr 
lutes becaufe % KcUtm cwx«x\^ ^'vecca* 



Nature and Eflence 5 becaufe 1 
facramental Being cannot be \ 
folute and natural, as bath bee 
the Doftrine of Tranfubftant 
the natural Being of the Bn 
which are Signs gxid Sacramc 
Body and Blood : For by Trai 
the whole Subflance of the Bi 
is deflro^ed. Therefore the Da 
fubftantiation deftroys the Nati 
of Sacraments. 

8. To this Argttment*our Adve 
That in the Eucharift the Br 
are not Signs ^ becuufe by tbi 
they arc deftroycd as to their £ 
fome of them fay that the t 
Accidents of Bread and Wine, 
that the Body and Blood of Ch 
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Jeftroy the natural Being of Chrift's Body and 
Blood, nor the natural Being of the Accidents 
of the Bread and Wine 5 they maintain that 
the Doflrine of Tranfubftantiation doth not 
deflroy the nature and Eflence of Sacraments. 
9. To this I reply, That neither the Ac- 
cidents of the Bread and Wine only, nor the 
Body and Blood of Chrifl only, nor the Bo- 
dy and Blood of Chrift together with the Ac- 
cidents of the Bread and Wine, are the true 
Signs of Jesus Christ crucified 5 but tho 
Bread and Wine only. Which I prove thu? ; 
First, In Sacraments there ought tob« 
an Analogy and Similitude between the Sign, 
ind the Thing fignificd, as our Adverfariet 
confefs, and particularly Card. Scllarminc^ 
Book I. of the Sacrament^ Chap. 9. in thcfe 
Words : ^be fourth T'hing required in a Sa- 
crament iSy T'hat the Sign Jhotild haDefome 
Jttology and Similitude with the "Thing Jig* 
nified^ And he quotes St. jluftin in Ef?^, 
23. to Soniface^ fpeaking thus: If Sacra^ 
ments bad not fome Similitude of the Things 
thereof tbcy are Sacraments^ they could he 
910 Sacraments. But in the Sacraments of the 
Euchariil, neither the Accidents of the Bread 
and Wine, nor the Body and Blood of Chrift, 
H^hether jointly or fcverally, have that Simi- 
[itude and Analogy to the Thing fignified, 
A^hich is reouirod ^ but only the Bread and 
iVinc in Subttance. Becaule that which is 
jrincipally fignified, jind rcprcfentcd, by tha 
ii^ns, intbc Sacrament of t\v^ t>xOKv»x\4.> vv 
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referve Jfirittiat Life^ which < 
refented and fignified, but by 
an nourlfh our Bodies; for the 
imilitude confifts in this, Tha 
avs Vertue to nourifh ourBodi 
-rvationof temporal Life 5 fo tl: 
ified have a vertue to nouri/h 
he Hope of eternal Life. Bu 
Occidents of the Bread and V 
Body and Blood of Ghrift, whe 
)r jointly with the Accidents, c 
Bodies, (Nouri/hment being < 
Converfion of Aliment into th< 
a living Body:) And it is ce 
ther the Accidents of Bread 2 
*!.*» T^rvlv flnri T^lood of Chrift, 
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lies, doreprefcnt to us the fpiritualNouri/li- 
ment of our Souls, by the Body and Blood 
af Chrift received by Faith. 

10. Secondly, The Council of ZV^;;r, 
KViScfJion 13. commands, That the Sacrament 
jf the Eucharift Ihall be adored with Latr:,::^ 
svhich (^according to our Adverfarics) is ihd 
Sovereign Worfnip due to GOD only. Put 
the Accidents of the Brcadand Wtnc ought 
not to be adored, bciraufe they are Creatures, 
u&d that GOD only muft be adored. There- 
fore the Accidents of the Bread and Wine art 
Qot the Sacrament of the Eucharift. 

Thirdly, A Sacrament is a vifible Sign 
af an invifible Grace j as the Council of Trent 
defines it, in Sejfion 6, and 13. But in ths 
Eucharift the Body and Blood of Chrift ar# 
not vifible. Therefore, in the Eucharift, the 
Body and Blood of Chrift are not the Signs. 

Lastly, I fay, That in every Sacrament 
theSign relates to the Thing fignified : AndRe- 
lation is always between twodiflerent Things $ 
becaufe nothing relates to itfelf, and confe- 
quently nothing can be both the Sign and 
Thing fignified. But the Body and Blood of 
Chrift are the Things fignified : Therefore 
the Body and Blood of Chrift are not the 
Signs. 

A N D it is to no Purpofe, to fay that Jesus 
Christ in the Mafs, is the Sign and Figure 
of himfelf on the Crofs 5 For Jesus Christ 
(wherefoever he is, ) is one and the fame» 
TefierJay, te 2)ayj and for eTjer^ H&V>. ^v\\. 



CHAP. IV. 

kahft tie real Trefence of Ch 
the Hoftj or confecrated 

. OCaggJBHEitowi/i&Doaorf a 

« «^ S mediately after the? 

S * ^lebration of the Ma 

^^'^i^ nounced thefeWord 

B«aoa3j5^^...) the Body of 

ly prefent in the Hoft j And th 

nd entire in every Part and Poi; 

V^hich Doflrine I deftroy by t^ 

arguments : The firft whereol 

2. I F a thing be created it 

her it muft be produced thei 

omc. or be brought thither frj 
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Soft J nor can it be produced there : Therc- 
brc the Body of Chrift is not in the Hoft. 

3. First, The Body of Chrift cannot 
ome» or be brought into the Hoft from any 
)ther Place : Becaufe it can come from no 
?Iacc but Heaven, being no-where but inHea- 
^en: But Chrift's Body neither comes, nor is 
)rought from Heaven into the Hoft 5 which 
! prove thus. When a Body comes, or is car- 
ied from one Place to another, it muft leave 
ts firft Place. For Example, if a Man would 
»o from 'Paris to Ro?ney he muft leave Pa- 
"is* But the Body of Jesus Christ never 
eaves Heaven $ for the Heavens mvft cotp- 
ain him until the time of the Reftitiition 
fall TijingSy Afls iii. ^ Therefore. Chrift'g 
F*t)dy neither comes, nor is brought from Hea- 
ren, into the Hoft. Eefides, it is impofGble 
hat Chrift's Body fliould come, or be brought 
nto the Hoft, without pafGng through the 
Jpace that is between Heaven and Earth, 
vhere the confecrated Hofts are. Becaufe a 
Vlan cannot pafs from one extream to another, 
i^ithout paflihg through the Space that is be- 
wcen them. But the Space between E^rth 
ind Heaven is too vaft to be pafled tlirough 
n a Moment : (For thcfc Doflors will have 
t, that immediately after the pronouncing of 
hefc Words — , T'his is my Sody—^ the Bo- 
ly of Chrift is brought into the Hoft.) More- 
)vcr it muft, in a Moment, be in all the Hea- 
vens, and in all the Airs between the highefl: 
Heaven, and this Earth wVxetctVv^llck^^^x^j' 

D 5 ^;^^^«s5« 






Chrift's Body neitner 
ght, into the Hoft. 
Secondly, Chrift's Body c 
educed in the confecrated Hoft 
hing that is produced already, c 
iuced again, without a preceding 
K For as a dead Man cannot b 
that be annihilated, which is an 
eady : So neither can that be 
lich is produced already 5 north; 
Beingwhich hath one already, 
on Conception of all Men is foui 
is Principle 5 that every Aftion 
produceth or deftroyeth a Thin? 
sceflarily have two diftinCl Te: 
^ one called in the Schools, 2 



> 
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Terms of A6lion muft neceflary be diftinft, 
and that one of them muft be the Negation 
or Privation of the other. 

5. Here perhaps it may be objefted. 
That, by Tranlubftantiation, the Subftance of 
Chrifl's Body is not itfewly produced, but 
only anew Prcfence of him in the Place where 
the Subftance of the Bread was. But to this 
I Anfwer,That in all fubftantial Converfions 
and A£lions, a new Subftance muft be pro- 
^ duced ; as in accidental, a new Accident muft 
S be produced. But Tranfubftantiation ( ac- 
cordmg to the Romijh Doctors. ) is a fub- 
j ftantial Converfion. Therefore by Tranfub- 
- ftantiation. a new Subftance muft be produ- 
ced. And fincc that the new Prefence of 
Chrift's Body, in the Place where the Sub- 
! ftance of the Bread was, is not a Subftance, 
{ but an Accident of the Catagorv which the 
Philofojpher, call Uhi^ it is evicfent that by 
Tranfubftantiation the Prefence of Chrift's 
Body only is not produced in the Place where 
the Subftance of the Bread was. And fince 
that the Subftance of Chrift's Body is noC 
produced there, ( as hath been proved in the 
preceding Number ^^ ra}xik conclude that 
there is no Tranfubftantiation nor real Pre- 
fence of Chrift's Body in the Hoft. This 
Inftance doth alfo deftroy the Addu£lion of 
Chrift's Body into the Hoft, which hath been 
already refuted in Number 3 . 

tf. M Y fecond Argument is this : In a true 



1 nignsi cne i nigtis above the ] 
all the World knows that in a 
nothing above or under, right 
or behind ; Therefore Chrift's '. 
a Pointy and confequently it is 
Point, or Part of the Hoft, To tl 
the Quantity and Greatnefs of 
is nothing elfe but its Length, 
TbickneU 5 which cannot be in 2 
ly, the Quantity of Chrift's Be 
elfe but its Extent, as we all J 
Body is extended, when it hatl 
without another ^ as all the Jeft 
it. But the Doflrine of the Prefe 
Body in the Hofl, puts all its Pj 
in another, becaufe it puts th< 
Point. Therefore fuch a DoS 
way its Extent, and confequently 
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Example, When a Pricft carries a confecrat- 
ed Hoft to a fick Perfon, the Body of Chrift 
which is pretended to be in it, moves with 
the Hofl. For it leaves the Altar, and goes 
with the Priefl toward the fick Perfon's Houfe ; 
And at the fame Time the Body of Chrift, 
which is pretended to be in the other Hofls 
that remain on the Altar, moves not. And 
fo the fame Body of Chrift at the fame 
Time, moves and moves not 3 which h a Con- 
tradiction. Since then it is impoftible that 
one and the fame Body, at one and the fame 
Time, (hould move, and not move 3 it is like« 
wife impoftible that Chrift's Body Ihould be 
in divers Hofts at the fame Time. In like 
manner, if Chrift s Body were, at the fame 
Time in Heaven, and in the Hoft 3 it would 
be eaten, and not eaten, at the fame Time : 
For it would be eaten in the Hoft by the Pr ieft 3 
and at the fame Time it would not be eaten 
in Heaven. Alfo it would be in a Point, and 
not in a Point, at the fame Time. For in 
the Hoft it would be in a Point 3 and, in 
Heaven, it would not be in a Point, at the 
fame Time. Therefore fince it is impoffible 
that one and the fame Body, at one and the * 
fame Time, fhould be eaten, and not eaten 3 
fhould be in a Point, and not m a Point : It is 
alfo impoffible that Chrift's Body /hould be 
both in Heaven, and in the Hoft, at the 
fame Time. 

8. T 9 E fourth Arottment is this. 
Ti*^o Relatives arc alwa\s dvft^tt^x.S^^^v^^ 



abfolute Term, we conceive 
(as when we conceive a Crow 
conceive a relative Term, we 
ceive two Things, for Exa 
not conceive a Crow to be lik 
ceiving fomething elfe to w1 
Since then we cannot conceive 
di{huityWithoutconceivingfom( 
which it is diftant^ it is evld 
difiant ] is a relative Term, \ 
Things are Relatives, and cc 
really different. Whence I fc 
ment. Relative Things are i 
as hath been proved. But th( 
at Rome^ is diftant from that w 
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Earth : And confequently one and the fame 
Body, cannot be at the fame Time at Rome 
tnd at VariSy in Heaven and upon Earth 5 
die one and the fame Body might be diftant 
ind different from it felf, which is a Contra- 
diftion. Therefore fince Jesus Christ 
it not diftant and different from himfelf, it 
(bDows that he cannot be, at the fame Time, 
in Heaven and in the Hoft; nor, at the fame 
Time, in the confecrated Hods at Rome and 
it Varis. 

9. B u ¥ perhaps it may be faid that a Body 
being, at the fame Time; in two diftant Places, 
is not diftant from it felf^ but that the Places 
only are diftant : And therefore that Chrift's 
Boay in Heaven, is not diftant from itfelf in the 
Hoft; but it is the Places only, viz. Heaven 
and Earth, ( where the Hoft is, ) that arc 
diftant. To this I Anfwer, that it is only 
the Diftance of Places, that makes the Dil- 
tance of Things exifting in thofediftant Places. 
For Example : The Reafon why Vefer that 
is at Rofne^ is diftant from Vaul that is at 
Varisi is not becaufe they are two Things 
really different : Elfe they would be always 
diftant, even when they are in one Bed to- 
gether 5 (fer they are always really different.) 
But all the Reafon of their Diftance is, be- 
caufe they are in two diftant Places • Since 
then, ( according to our Adverfaries) that 
Chrift*s Body is in two diftant Places atonce; 
viz. in Heaven, and in the Hoftf at Rome^ 

$nd nt Tarist indivcr^Hoft%;\xfe\ltfw%^v\. 



Veter that is at Rome^ ihoul 
to go to Tarlsy and fliould g 
and that the fame Veter th; 
fhould have a mind to go to R( 
go accordingly. It is certain th 
draw near to himfelf, and mec 
Things that draw near to ea( 
of neceflity have been at a E 
And therefore if a Body draws 
it is certain that it was difta 
before. And hereupon I wou 
Adverfaries, whether, when 
meet himfelf, he would let h 
not ? And if he fhould let hin: 
thcr Veter going to Rome^ wo 
and give Way to himfelf goin] 
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I r . The fifth Argument is this. It 
apcrfe£l Contradidlion, that a Bodyfhould 
2 one, and not one- But if Chrift's Body 
Lould be, at the fame Time, in Heaven, and 
pon Earth in the Hofl^ it would beone, and 
3t one : For it would be one, by our Ad* 
crfarics own Confeflion 5 and it would not be 
i\c: Which I prove thus. That a Thing may 
c one, it muft neither be divided in itfelf, 
or from itfelf 5 as appears by the Definiti- 
n of Unity : And it is certain that nothing 
8 divided or fcparated from itfelf. But if 
IhrilVs Body be, at the fame Time, in Hea- 
en, and upon Earth in the Hoft j it will bo 
ivided and feparatcd from itfelf: That 
/bich is in Heaven, being divided and fe- 
paratcd from that which is upon Earth j be- 
aufe it IS not in the Space between both. 

12. Here again it may be objefted, That 
. Body In divers Places is divided from it 
elf locally, (becaufe the Places in which it 
$, are divided;) but not cntitativcly, be- 
aufe it is ftill one and the fame Entity of 
Jody. To which I Anfwer, i. That enti- 
ative Divifion (which is nothing elfe but a 
^urality of Beings, or a Plurality of Thing* 
eally different 3 ) is no true divifion: For 
hen the three divine Performs (which are re- 
lly different) would be alfo really divided f 
nd the Body and Soul of a living Man (which 
lo really differ) would be alfo really divided f 
. I fay, That if a Body be divided and fe- 
arared from Bodies whicVi \t xom'cVv'^xVv s ns. 

^Ifo divided and {e]patat(:5jL Siesta "^^^^^^ 



^ures, to which there is no Un 
fore, fince that between thrift's] 
is r^y in Heaven, and the fame 
is pretendedly upon Earth in th< 
iHofts 5 there be divers Bodies • 
<ture$, to which it is not unite 
.dent by our Adverfaries own D 
Chrift^s Body is reall]^ divided % 
vfromitfelf. And £nce it is impo£ 
ht feperated from itfelf, it is a 
that It fhouldbe in Heaven, an 
at the fame Time. 3. I fay, 7 
vifion takes away enritative X 
'Things that are divided locall; 
vided entitatively^ that is, th( 
ally different : Elfe no Reafor 
why two Glafies of Water t 
Tnmp. Fountain, are really diflei 
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any Things, which may be done by one' 
hing. And if it be really fo, then it fol- 
ws. That all the Sea Battles that ever 
ive been, were fought in one drop of Wa* 
r s and many Thoufands of Men have been' 
x)wned in one drop of Water 5 and People . 
Ince Aiani) have drunk but one drop of 
rater : Which things are abfurd and ridr^" 
lous. ^ . . 

13. The fixth Argument is this: Jet 
rs Christ, as he is a Man, cannot be \\' 
vers Places at once > if another Man can* 
it be fo too : Becaufe Jesus Christ, as h4 
Man, W4J made like unto us in all7*bings^ • 
'n only excepted y as the Apoflle to the j^^^ 
*€WS obferves. But another Man cannot 
s in' divers Places at once. For examples 
*eter cannot be at the fam6 time at Varif- 
td at Rome^ which I prove thus : It is im* 
>llible that 'P^/^r fhould be a Man ahdns* 
[an at the fame time. But if ^eter could 

the fame time be at ^aris and at Rome^ 
I might at the fame time, be a Man, and no 
[an : Which I prove thus. He that may, 

the fame time be both dead and alive ^ 
ay, at the fame time, be a Man and no * 
tan. Becaufe he that is alive, is a real Man ^ 
id he that is dead, is no real Man, but a 
arcafs. But \i ^eter could, at the fame 
me, be at ^aris and at Rome 5 he might 
; both alive and dead at the fame time. For 
e might be mortally wounded at ^aris 
id die there $ and, at the fam^ utcw^^ tvKX 
r bun nt Ro?ne^ but aVive %xA Tai>(Cv^% 



&nd in a Foint|) his Head 
cfF^ and fo he Ihould rem 
time, a living and real Man 
et no Man : Which is a Co 
Word, ^eter might be at 5 
of Flames, and be burnt 
Aflies y and confequently {\ 
no Man : Whereas, at the fat 
be at Rome in the River S 
brisk ^ and confequently be a 
Whence it follows that he : 
and no Man, which is a C( 
14. T o this may be add( 
ties that would follow from t 
That one Body may be in 
once : That one Candle lifil 
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the World : That all the Men in the World 
might drink in one and the fame Glafs, re- 
produced as many times as there be Men in ' 
the World : (Whereupon a Man might be fo 
curious as to ask, whether if thisGlaisfhbuld 
be broken at Q^aris^ it would alfo be broken ' 
' it Rome^ Conftantin^le^ and pther Places ?) 
That one Man reproduced ' in^ an Hundred ' 
thoufand Places, might at the fame time 
marry an Hundred thoufand Wives, and lie 
with them : Whereupon a Man might deiire 
to know whether thefe Women might not - 
conceive, and every one of them be delivered ' 
of a Child at the End of nine Months 5 and 
coofequently it may be iaid that one Man did^ 
in one Night, beget a Hundred thoufand Chil- 
dren, €Sfc. ^ 

15. The feventh Argtjment is this: If 
Chrift's Body were in the Hoft it would be 
feen there : For being there in its Glory (as 
AeRomiJh Doctors lay it is,) it would be 
there more vifiblb than it was when he con- ; 
verfed amongfl Men here below 3 becaufe 
the Glory ot Chrift's Body doth principaHy 
confift in the Brightnefs and Splendor of an 
extraordinary Light, like to that which it 
had upon Mount uahor. But who dares a?* 
firm that fuch a glorious Body is not viflble^ 
wherefoever it is ?. And yet it is certain thac 
Chrift's Body is not to be feen in the Hofl : 
Which is an evident Sign that it is not there. 
But it may be faid that Chrift's Body ia 
under the Accidents of Bt^a^^ %xi^ ^^x 

Ac/& Afifid^nu iiide it ftotxx >3l%. T^ nV^^^ 



two feveral Differences of PL 
u'hich is under is not above, f^c 
Chrifl's Body cannot be und 
dents of Bread, and confequcn 
dents do not hide it from us. 
("as our Adverfaries fay) Chrift 
every Part and Point of the 
needs be in the Superficies, anc 
cannot be hid or covered by i 
of the Bread Here again it 
that Chrift^, Body is glorious, ' 
vifibleof itfelfj but GOD hi 
feeing it. To this I anfvver, 1 
hinders, it is only becaufe he 
to do 5 and confequently if he 
-*«* t-rx UtnAf^f V»<a tvniilH not do 
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Man, and without being in any Pofturc of a 
Man ? And how can Chrift's Body be without 
Pofture, and without external Form 5 fince 
(as our Adverfaries fay) it is whole, and en- 
tire in the whole Hoft, and occupies the whole 
fpacc of a great Hoft? But if it be fitting, 
or ftanding, or In another Pofture, and with 
the external Form of a Man 5 and if (as thef 
fay) it be whole and entire in a Point 
of the Hoft : Then it will follow, that a Man 
may be fccn fitting or ftanding in a Point. 
And (ince a Man that is flanding, hath his 
Head above, and his Feet below; It will 
follow that Jesus Christ will be feen in a 
Point of the Hoft, with his Head above, and 
his Feet below 5 though in a Point, there is 
nothing above or below. To this I add, 
That if it could be feen in the Hoft, it 
would appear as big as the Hoft, becaufe it 
ivould occupy the whole Space of the Hoft : 
And it would appear round ^ becaufe it would 
be bounded round by the Space that the 
Hoft occupies, which is round. Befidcs, if 
the Hoft mould be divided into two equal 
Parts 5 it would appear lefs by one half, and . 
in the Form of a half Circle : Becaufe it 
would be whole and entire in the half of the 
Hoft, and occupy the Space of it. It would 
alfo appear a Hundred thoufand Times lefs, 
and in a Hundred thoufand feveralFbrms : 
For, as they fay, it is whole and entire in a 
Hundred thoufand Farts of the Hoft, and oc* 
zap J 08 the Spaces of them. Iti ai'^ot^s 
rbcro WM never fucU 4 myy^ ^ t^^^ "Wv^tfi 



exerciie any other ir^un^ion of tl 
rational Soul. But if the Manht 
in the Hoft knows nothing, n 
thing ^ then it follows that it wil 
py : Becaufe Happinefs chiefly < 
Knowledge and Love of G O ] 
Manhood of Chrift in the Hofl, 
ferent from his Manhood in 1: 
it will know in Heaven 5 and, 
Time, know nothing in the B 
love in Heaven 5 and love not 
Hoft : It will fee in Heaven 3 i 
thing in the Hoft. But if Chrif 
can a£l in the Hoft, as it doth 
then it will follow that it will o[ 
and move its Feet, in a Point : 



■•• . !• ' 
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ill thofe Aftions which they do in Heaven : 

And fo ("in a ]cCs Space than is occupied by 

tGrain of Com) the Sun may move from £a» 

to Weft, the Sea may have its Flouds and 

Ebbs, and the £»^/i/Sbmay have a Sea-fight 

with" the Spaniards. In a Word 5 a Sparrow 

I may eafily fwallow all the World, iince the 

I World will not occupy fo much Space as a 

Grain of Com doth 3 And yet the World which 

it (hall fwalloW, will be as great as it is at 

f prefent ^ even as Ghrifl's Body in the Hoft, 

IS as big and as tall as it was on the Crofs, 

as our Adverfaries affirm. 

17. The ninth Argument is this : As 
t Body cannot be in a Place, except it be 

Eroduced there,' or that it comes, or be 
rought thither from fome other Places fo 
4 Body cannot ceafe to be in a Place with- 
out being dellroyed, or going to fome other 
Place : And confequently if Chrift's Body 
ceafeth to be in theHoft, after theConfump- 
tioA of the Accidents, it mud neceflarily ei- 
ther perifh 5 or go to fome other Place. But 
Chrift's Body cannot peri/h 5 for Jesus Christ 
dteth no more^ Rom. vi. And Chrift's Bo- 
dy goes to no other Place $ for if it (hould 
go to any other Place, it would go to Hea- 
ven. But it cannot go to Heaven, becaufe 
it is there already 3 and a Man cannot go to 
a Place where he is already. Therefore 
Chrift's Body doth not ceafe to be in the 
Hoft. Whence it follows, that cither Chrift's 
Bod^'ftill remains in the Hoft, ^.Tvd\Vv^tvt 
ts jmpoffible that it ftiauldbt c^tvWov^^^^J 



hrift's Body in the Hoft, dett 
ire of Cbrift's Body, thus^ T 
' a iSpecies are incommunicabJ 
ler Species. For Example 5 1 
F a Man are incommunicabl 
or fince the Properties flow fro 
r are the very Effence itlelf, 
bat if the Effence of a Species 
icable to another Species, the 
ies of a Species are alfo incbn 
nother. But the Body and 
vo Species of Subftance. 1 
Properties of the Spirit cannot 
ated to the Body, as the Pr^ 
3ody cannot be communicated 
Jut there are two princij^al Pr 
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but the Parts of the Body are in the Parts of 
the Place. But Spirits are in a Place defi- 
finitively ^ that is, all the Spirit is in all the 
Place, and all the Spirit is in every Part of 
the Place : Becaiife a Spirit having no Parts, 
muft neceflarily be Au wherefoever it is. 
Whence I form my Argument thus : That 
Dodrine which sives to a Body the Proper- 
ties of a Spirit, changes the Boay into a Spi- 
rit, and confequently deftroys the Nature of 
a Body 5 fince Properties cannot be commu- 
nicated without the Eflence. But the Doc- 
trine of the pretended Prefence of Chrift^s 
Body in the Hofl, gives to a Body the Pro- 
perties of a Spirit 5 becaufe it affirms that 
the Quantity of Ch rift's Body penetrates the 
Quantity of^ the Bread, and is in the fame 
Place with it : That all the Parts of Chrift's 
Body are penetrated among themfelves, and 
are all in one and the fame Place 3 and that 
Chrift's Body is all in all the Hofl, and all in 
every Part of the Hofl. Therefore the Doc- 
trine of the Romijh Churchy touching the 
pretended Prefence of Chrift's Body in the 
Hoft 5 deftroys the Nature of Chrift's Body. 
19. The eleventh Aroumsnt is 
drawn from hence ; Th^t Jesvs Christ 
being feated at G O D's right Hand, is in a 
glorious Stare : And yet the Dodlrine of 
the pretended Prefence of Chrift's Body in 
the Hofl, fubjeAs him to divers Ignominies^ 
9i«. that his Body goes in Peoples Bellies^ 
vid among their Excrement : TWx\\ \^^>i^ 

c^ to be cutra by his EwrnVwi^^^'*}?^ 



'dc not one pun. 
ivhgoftbe Lords Flefhin^,., 
et him be fturk^ Jtbeifl^ Infidc 
^ite 5 Tea^ though he jhould be i 
fmfelf incarnate. It is alfo fubj 
ilolen : For about 25 Years fince, a 
executed at ^aris for ftealing o 
Church the Chalice and this God ' 
the Prieft went to the Prifon, in his 
OrnamentSy tind falling on his Kr 
the Thief's Pocket, pulled his Gc 
And as it is a God that cannot ke 
from being ftol'n, fo neither ca 
himfelf frombeingbumt,as it apf 
thc^ataceHallat Varis was bui 
The Hoft, or God of the Ma 
feen in the Hands of one po(T 
Devil, andconfequently in the 7 
' ^-^ are Charms made ^ 
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►c converted into Chrift's Body, which is 
Iready ? That Chrift's Body Ihould be in 
Point, and in 100,000 Places at once? What 
"Tcceffity is there that it fhould be eaten by 
kicked Men, by Beafls, and by Devils in* 
amate ? What Neceflity is there that it 
hould be carried away by the Devil ? That 
t fhould be flolen, burnt, i^c- Can it be faid 
hat it is for the Salvation of the Soul of him 
hat eats it ? But Reprobates ( as our Adver- 
iries confefs ) eat it too : ^And the Faithful 
ndcr the Old Teflament didnot eat it, nor do 
ittle Children of Believers under the Neijm 
nd yet they are faved for all that. Caa it 
« faid with Sellarmine and Verron^ that 
be Hoft, being eaten, (erves as an incor- 
uptible Seed for a glorious Refurrcfliof* t 
lut the Faithful under the Old Teflamen^i 
nd the little Children of Believers under th^ 
ffWy will rife again £lori9ully, though they 
ever participated of the Eucharlft. . And 
t. 1P^2^ tells us, Rom. viii. That this Seed 
f the Refurre^ion of our Bodies, is not! 
thrift's Flelb, but his Spirit, In thcfe Words : 
ftbe Spirit of him that raijtd up Jefus 
rom the d^ad^ dtibell in you $ he Jhall aljb 
uichenyour fnxirtal Sodies^,ky his Spirit 
hat divelleth in you* 

21. L A s T L Y, The Holy Scripture is clear 
1 this Matter: For Jesus Christ is a- 
:ended into Hotven, ^£is i. jind the Hea* 
yens mud contain him till the Rej^iutiou^ 

ieave fbc Worlds and go to the FatlieT;St 



Sttts Chrift's Body into divl 
luts it up in feveral Cabins 
tan. And it is very remark 
Greek it is, i¥ r«/A«s/^^ that 
boards 5 r«ftM0ir being prope 
to keep Meat ix^ 



CHAP. '^ 

Jg^nft Adoring or Worjhifi 

I'SKSBSBGAINST th( 
g^g AfHoftJfoi 
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For GOD being ever-wherej and confc- 
roently in Stones, Trees, Beads, Devils, and 
ul other Creatures: There is no Man fo ex ^ 
trtvagant, as to fall on his Knees before a 
Tree, an Afs, or a Devil, that he may wor» 
Ihip GOD in them, who is as really pfefent 
in them, as in Heavem 

t. The fecond Part of thiis Propofitlon, 
(vivh&t we are only obliged to worfhip GOD 
both with internal and external Adoration,^ 
in ill Places where he appears in his glori- 
oiu Majefty, ) is proved, Fir/?, by the Com^ 
BuukF which J&svs Ch r ist gave bis A* 

SAIes, when they asked him how they 
ould pray. For he aafwers them thus «' 
When ye pray^ fay^ Our Father which art 
in Heaven^ ---St. Mat. vi. St. Zuke xl. Why 
dodi he fay,. -- Which art in Heaven^- — 
and not — Which art in Earth, or in the 
Sea, or in the Air 5 fince GOD is equally 
in all thefe Places? But only becaufe GOD 
appears in Heaven, in his glorious Majefty $ 
and there Crowns all theblefTed Spirits with 
his Glory ? Secondly^ When GOD appeared 
to Mofes in the buitiing Bufh, which was not 
confumed 9 he faid to him : Take thy Shoes 
from iff thy Feet 'jfor the fPlace where thou 
fiandeji is holy Ground^ Exod. iii. Why is 
this Ground called Holy, and Mofes com- 
manded to approach it with Reverence, Sub* 
miflion, and Adoration 5 fince any other 
Ground is equally GOD's Creature, and that 
he is equaHy prefent ever7-'w\\et^'\ 'SkMX. w\^ 
^caufc COD did manitcft fcm^^V^x ^^>co 

1? ^ ^^'^ 



Oracles, ana m^i^v ^ 

Kxv. Numh. vii. Fourthly^ Whe 
;elebrates Mafs a little before th< 
Dn>he recommends the Jidrjum cor 
the lifting up of their Hearts, 
lifting them up 3 fince GOD is eq 
and toIow ? mtonly becaufe G< 
in Heaven, in his glorious Maieft 
fequently it is thither that we 
our Vows, our Prayers, and our ' 
;. The fecond Propofitipn : 
are not obliged to adore J e s v s 
the Water of Baptifm, though 
there, in regard to all that is adc 
The firft Pvt of this Propofitioi 
we are not obliged to worfhip J 
"*^-*^- ^ "Rantifm 5 ) is 
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he appears in his glorious Majefly 3 as hath 
been proved : So neither are we obliged to 
worfhip Jisus Christ, but only where he 
difcovers fbme Beam of his Glory 3 which 
he doth not In Baptifm. 

4. The fecond Part of this Propofitioh, • 
(vi^.That Jesus Christ is really prefent in 
the Water of Baptifm, in reipeft of all . 
that is to be adored in him $ ) is proved ' 
thus : All that is of itfelf adorable in JesCs * 
Christ, is either his Godheacl, or his * di- 
vine Perfon, or his divine Attributes. As for 
his Godhead; fince it is really every-where, it 
cannot be denied but that it is alfo in the 
Water of Baptifm. As for his Perfon 3 fince 
it is Divine, and Eternal, and Infinite, it is 
really every-where, and confequently in the ' 
Water of Baptifm. And as for his divine At- 
tributes 5 fince they are not really different - 
finom the Godhead, or the Perfon of Jesi^i 
Chri»t : It neceflarily follows, that fince 
the Godhead and Perfon of Jesus Christ 
are really in the Water of Baptifm ; his di- 
vine Attributes mufl reallv be there likewife. 

5. The* third PrbpomioAis this : Wc ^ 
ace not obliged to 'adore Jesus Christ in 
the HoA, tboogh ho be really there in re* 
fpeft of all that is to be^ ad<:)red in him ^ • 
vi«. his Godhead, his divine Perfon,' and his 
divine Attributes : Yea, though he wcr6 - 
there invifibly,inrefjpe£l of his Manhood too. - 
The principal Reason of this hath been - 
touched upon already } <z)t«, 'YVi^t ^.^ ^^ v'^^ ' 
wt obliged CO worlhip in iV\ ^ Vwi» -tftx^ 



^ 



that is adorable in him^ becaule 
difcover the leaft Beam of his ( 
nor appear in the Water of I 
snore than in other Waters, a 
proved in the fecond Propofitioi 
we are not obliged to worAiip Ji 
in the Hofl with external At 
though he be there in refpeft 
hood too : Becaufe Jesvs Chri 
difcover any Beam of his Glor 
doth he appear in the confecratc 
more than m thofe that are not 
For no Man can diflinguifli the 
other. And as for his Manho< 
pretended to be there invifib^ 
<here is no fenfible Mark of 
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were in the Hoft : It being there only, ( as 
they fay) inrifibly ? In a Word 5 They muft 
fhew us the Difparity, and tell us the Rea^ 
fon why they are not obliged to adore Jesus 
Christ witn external Worfhip, in the Wa- 
ter of Baptifm ; C though he be really there 
Erefent, m refpefi of all that is adorable in 
im, wz. In relpeft of his Godhead, his 
divine Perfon, and his divine Attributes 3 ) 
tnd yetare obliged to worihip Jesus Christ 
in the Hoft, with an external Worfhip : 
Though nothing renders him more adorable 
there, than in tne Water of Baptifm. 

tf. T o this the Jefuit St. Rigant ( one of 
the moft learned of his Order, ) Anfwers, 
That althoujeh there be nothing in the con- 
fecrated Hoft that renders him more ador- 
able than in the Wator of Baptifm 3 yet 
there is fomething in the Hoft which oblig- 
eth us to external Worfhip, which is not m 
the Water of Baptifm. BecauTe, faith he, 
the Manhood of Jesus Christ is in the Hoft, 
and is there .inftead of a Ray of Glory : 
And GOD will be adored in all Places 
where the Manhood perfonally united to the 
Godhead, is preient. But in the Water of 
Baptifm Jesus Christ difcovers no Beam of 
his Glory $ and his Manhood ( which is £-> 
quivalent to a R&y.of Glory, ) is not. there. 
7* To this I reply» That the Rays or 
Beams of Glory which oblige us to external 
Adoration in a certain Pkce, muft be fenfi- 
bly in that JPlace. And thet&fot^&Tic^xVA 



•hey do* not difcover any R*y of ' 
^ere : So neither doth the M« 
tv« Christ (pretended and fup 
really prefent in the Hoft,) oWy 
tcmal Adorationj tor this only B 
becaafe it appear* not there, n< 
anvRay of its Glory. I^aftly, I 
(by the ^ery Doftrine and J^rac 
Rimijh Church it felf,) vre are 
to adore Tasus Ca&isT »n a* r 
his Manhood ifc Beeaufe (as 
DoftorsconfisW w© are notobli] 
Jesus Chjlist in that Hoft whu 
hath newly «aten, and whole i 
not yet deftroyedj nor in that H 
1 rvked uD in the Cupboard that 



• u- 



Or^ SPte $af0 9DetfD and Kutitn^ 5 7 

ar Manner by the Word , Suppofe then, fays 
he, that Jesus Christ be in the Hofl^ we 
are fure that it is perfonally united to the 
Godhead: And confequently the Glory of 
Chrlft's Manhood (wnich confifls in this 
perfonal Union,) doth certainly appear to our 
Faith $ which is fufEcient to oblige us to an ex- 
ternal Adoration of Je.sus Christ in the Hoft. 
9. T o this I reply, That there is a two- 
fold Glory of GODandof JesusChrist, or 
of his Manhood : viz. The one Efiential, 
Internal, and hid from our Senfes 5 the other 
Accidental, External, and apparent to our 
Senfes. The eflentialand internal Glory of 
COD, which is hid from our Senfes, conufis 
in the Eminence of his Perfcflions, which 
ate, to be Infinite, Almighty, mofl Wife, ^^. 
And the accidental and external Glory of 
GOD, which appears to our Senfes, confifls 
in ibme miraculous and extraordinary E£Fe£l 
which is fenfible : As when GOD caufed a 
Bufh to burn, without beingconfumed^ when 
he pronounced his Oracles from above the 
Mercy-feat ; and when (beinj; made Man, 
and having manifefled himfelt in the Flefh) 
he commanded the Winds and the Waves, 
caft out Devils, raifed the Dead, i$c. But 
I aflEirm, that we are not obliged to Worfhip 
GOD with an external Adoration in all Fla* 
ces where he is, in his eflential and internal 
Glory only ^ although it appears to our Faith: 
Becaufe GOD being every-where, with his 
effential and internal Glory ^ we ftiould be 
oblig'd to IVor/hip hir^v»vt\x^Ti^:«A.'w»j^^^^'^ 



appears by wh|it is lam m mc ui 
ition. In like Manner, the perfon 
of the Godhead and Manhood bi 
sntial Glory of Jesus Ch&ist, an^ 
nal Glory or his Manhood^ whdly b 
r Senfes $ doth not oblige as to th< 
1 Adoration of Jesus Christ, aft! 
rtainly appears to our Faith : Exec 
companiea with an external and 
lory. For if the eflential and 
lory of the Godhead and divine I 
Lsus Christ, which appear equal! 
aith, in the Water of Baptifm, done 
i to an external Adoration of JesvsI 
ccept it be accompanied with an ac( 
•eternal, and fenfible Glory ; Wh* 



nal Adoration in all Places where the perfo- 
nal Union of the Manhood with the Word» 
appears to the Faith of thofe of that Church. 
For we are not obliged to adore Tesus Christ 
in that Hoft which a Pried hath newly fwal- 
lowed^ nor in that Hoft which is locked up; 
nor in that Hoft which a Priefl carries under 
his Cloak to a fick Perfon in the Country : 
Although the eflential Glory of Jesus 
C H a I s T» and the internal Glory of his 
Manhood, (which this Jefuit makes to con- 
fift in theperibnal Union of the Manhood 
with the word ; ) appear certain to the Faith 
of thole of the Rami/h Church. 

I o. To this the jefuit anfwers. That (as 
if we would obtain any Grace from God, con- 
iidered as he really exifts in a Stone ; wo 
Ihoald be obliged to Proftration and exter- 
nal Worfhip of the Godhead really prefent 
in that Stone :) So, if we would obtain any 
Grace from Jesus Christ really exifling in 
the Hoft ^ we are obliged tb approach unto 
it with Reverence and exbmal Adoration. 
And confequently we are obliged to Wor^ 
(hip Jesus Christ in the Hoft, with exter- 
nal Adoration 5 whenfbever we would oj>tain 
any Grace from him, as heexifts in the Hoft. 

II. To this I reply. That as we are ne- 
ver obliged to beg Grace of G O D, as he 
exifts in a Stone, except he difcovers fome 
Beam of his Glory there ; (for it is fufiBci- 
ent to beg Grace ot GOD, confidered as he 
exifts in Heaven, where he a.^^Qct% vcw Va% 
CJorioua Majefty 3 accordm^ xq ^<^ c.^^cck 



j£sus CiimsT, confidered 
Heaven 5 becaufe he always 
his Glorious Majefty. The 
never obliged to beg Grace < 
dered as exifling in a Stone 
ver obliged to adore him 1 
we are never obliged to beg Gi 
Jesus Christ, confidered as 
Hod 5 fo we are never oblige 
there, with external Adoratl 
II. To this the Jcfuit 
GOD has done many M in 
crament, and in it, both by 
phane Perfbns, and the Defpi 
alfo by making a little Child : 
Altar,orFlefli inftead of the 
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this Sacrament unworthily, were fick 5 and 
many flept, that is, were dead. And St. Cy- 
Wiau (in a Treatife of thofe that fall) ob- 
ferves GOD'S Judgment againfi wicked and 
profane Pcrfons, and the Contemners of this 
^rament. But as for thofe Apparitions of 
fisus Christ in Form of a Child, and of 
Plc/h and Blood, ^c. I look on them as 
kbulous Stories, invented by Monks, and other 
uperditious Ferfons, about feven or eight 
lundred Years after Chriit, when the Doc- 
rine of the real Prefence of Chrift's Man- 
lood in the Hofl, beean to prevail, and was 
owerfully oppofed by GOD'S People ia 
bofe Days. 

14. S E c o^ DL Y, I fay, That although 
nerc had been fuch Apparitions, yet wemuil 
ot infer from thence cither the Prefence of 
thrift's Manhood, or external Adoration ^ 
!ccaufe that is not Chrift's Flefh, which 
?cms to be fo 5 and thefe Apparitions may 
I lllufions of the Devil. The Jcfuit Vafi 
'feZy in DjJ^tit. 193. Chaf, 2. fpeaks thus; 
avfix€}\ That which appears is not the 
Icjb cf Chrifly nor of avy other that is re^ 
ly riejh 3 httt it is only an Fffigies or Ap* 
arance of Flejhy as St.Thomisfaith. j^nd 
hercas the Jtmilearedecei'vedyanddohelieve 
^at Chrift's Flefh is there^ in a dioifille 
id bloody Manner-^ it is no great Matter: 
ud this 2)eceit mtift le correficd ly the right 
ftrtiHion of the 2Jcciors. Gabriel Siel^ 
famous I)o£tor of the Rowi|fc CVi>MK.Vi\ 
y^^^ $u upon the Canon of tlac MftS^\ 



;now tneic kua^^ ^ 

ility of the Prieft, he muft have 
tized 5 and he who baptized him, 
e obferved the eflential Form of Bs 
1 have had [ntention to baptize hii 
n, he muft have received Ohrdinatjoi 
rue Bifhop 5 and the Bifhop mat 
ferved the eflential Form of Ordi 
d have had Intention to make hiim a 
nd to make this Bifliop a true Bid 
uft have been Baptized m due Fori 
ith the requiiite Intention 9 and mi 
ceived Ordination in due Form, a? 
le requiiite Intention from other ] 
.nd they again, for the making th< 
ifhops, muft alfo have received ! 
^ '^"»-J.'««fion in due Fornj, and \ 



Celebration of the Mafs, thofc Word* 
>ronounced fo foftly, that no Perfon pre- 
can here them. And as for the Intcn- 

it is evident that no. Man but himfelf 
:now it. Bcfides> it is xnown that foms 
Is are Magicians, a« Le^is Gqffredij 
other wicked Priefi«, who do neither 
berate in due Form, nor with the rcqui- 
Intention 5 cfpecially fuch as believe 
ng of what they profefs. Yea, divers 
ks and Pricfts that have been Converted 
r Religion, have aflured us, that ffor a 
time before their Converfion,^ they did 
r the Idolatry that was praftifcd in the 
ation of the Hoft. Judge then if fuch 
IDS as thofc had any Intention to Confe- 

in the Celebration of the Mafs. 
. The Komiflo Doftors have fought all 
i^cmedies imaginable to prevent thi» 
jer. Pope ^driav^ in ^leji. 3. fpeaks 
: In the Jldoration of the Encharifl:^ 
• is ahvays a tacit e Covditiou^ viz. If 
CGi:fecratio7t Ic duly maje $ as hath 
decided in the Council of Conftance : 
"joije they covld not leexcvfcd from Ido^ 
, that 'worflnip the Hofty 'vohcn the ^rieft 
uds to Celebrate^ tut Ceklrates not 5 or 
nds toCelebratey and is no ^Priejl: j^s it 
' times happens. Obfervc thcfe Words 
a72y times happens.'] For they fliew that 

is great caufe of doubting, and that 
I Caution is to be ufcd. For, as [if a 
lan, in her Husbands Abfctvcc^ ^.^\JA 
a JIfan that comes to Vvw^ w?L x^^Vt'^ 

G ^ ^ 



' Fromife from Blame : x^uc .. . 
• fclf up to him before Ihe cU 
ibt J faying, / will receh^ thee^ 
t my Husband 5 this Conditioa c 
:e her i\£lion from Blame, but /h< 
puted an Adulterefs : Even (6^ if 
whom an Hoft is propofed to be 
jid he hath Reafon to doubt wh 
jght to be adored,) /hould only fay 
rt Cbriji^ I will adore thee-y anc 
Dt adore it before he be well afTur 
''his Condition would render him 
:;fs. But if, notwithflanding this I 
dores it \ This Condition, [^Jf 
Vmfl^ I adore tbee^'} doth not Jcx< 
rom the Crime of Idolatry. Fp 
^urpofe is the Condition, whether if 
)t exprefs'd, [ / adore thee^ if 

f- K* 4A)>uftllv adore 
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on the Christians thofe very Arguments 
which they had made ufe of againfl them. 

19. First, The Heathens diJ maintain 
that their Idols were compofedof two Things ^ 
'VIZ. of a vifible Image, and an invifibleDei* 
ty dwdling in it. ^^ hring their GoJs 
(faith St. Chryfoftom in Theodoret. in Atrep.) 
into their ba^ Images of Wood and Stone ; 
and fhuttfaem up there, as in aPrifon. Tour 
GoJs (faith jirnoliuSy Book 6.') 2)ivell in 
'Plaifter^ and haked Earth : ^«rf (that they 
may make thefe Materials more Tener^ble,} 
they fvffer tbemfehes to le Jhut upy and t6 
remain bid and detained in an ohjcure ?r#- 
'ba. But might not the Hen thens have jufl- 
;y replied to the Ancient Christians, if 
hey had believed what the Romi/hDoAon 
lo now a-dav8 : And do not you Mie*ve the 
)ery fame oj your Soft 5 that it is comfojed 
f fwo Things f viz. of the vifible Speaes of 
^ready and the infoifible Body of Cbrift^ 
vbicb is hid tinder the Species ? S>oth not 
our Cbrift dwell in haked 2)ough ? (and that 
^e may make a ^iece of Sread more Vene^ 
ahle^ doth he not ftifffir himfilfto le fhut 
f'j and doth he not remain bid as in a 
Prifon^ 

ap. Secondly, The Heathens held, 
bat Confecration was the means whereby 
lie Deity, which they adored, was made 
refent in the Image. So JiftuUian fin his 
Ipolog. Chap, 12.) faith^ 7 find nothing t^ 
VjeS agjunfi Images^ hut xhox tide MftUt'r 
^ rlem is fuch at wr Pry inj^ w^ *^* 

A 



them dwell in Images. "Thei 

dwell in Hahitations of Ear 

being forced to go into them 

2)edicationy they are Incorpo 

ed to the Images. But migl: 

thens have replied to the Chi 

We find it juji fo in your 1 

That the Signs are of the f am 

our common Bread and Wim 

their Deftiny hy Confecration. 

Kneaded^ and Moulded^ am 

G02). Seholdy it is haked i 

and yet it is not GOD. Sel 

fecrated and adored 5 and the 

For your Chrift doth not rrf% 



r\. 



had their great and little Images ^ in tjohicb 
they d'Sfelt : They mufi needs le ftreighten^d 
for want of Room in the little ones ; where- 
ijj, in the great ones^ they plight ftretcb 
themfel^es out at their full L/tngtb. £ut 
might nojt the Heathens have rejproached the 
CH&ifTyii^« iof thofe Times m the fame 
Manner^ If they bad believed^ that Jesus 
Chriht bad Icfn wholly contained t as welf 
in a little Hqft^ as in a great one ^ and as 
weU in the lea/i ^art of tbe Hoft^ as if^ 
the greatefi ? 

22. li^sTLY, The Heathens were re- 
proached for worihippii^g Wood and Stone, 
the Work of Mens Hands 5 Things that 
ctanot fee, hear, fmeO, tafte, hreatb, Ij^eal:, 
or moy.ej Things expofed to Age, Ruft, 
Corruption, Duft, Fallmg, Breaking, Burn- 
ing, oc. to the Injuries of Wprms, Mice, 
tfld ethet fieafts: -Sufajeft to the Power of 
Enemies 5 to be flolen, locked up, £Sfc. As 
you may read in ArnohiuSi Lan6lantius^ 
Minutius Felix^ and other ancient Doflors 
of the Church. But if thofe ancient Chri- 
5TIA.NS had believed what the Romanics do 
now J might not the Heathens have replied 
thus? And can you dens that the Hon which 
you Worfhipy is the Work of a Man s Hands 
tb/tt Moulded it^ and gave it fucb a Form 
as f leafed him 5 and then Confecrated it with 
tertainWbrdSy to make your Cbrijl coTne whole 
znd entire into it\ Xh mt you adore your Ho(i^ 
which nehher fees^nor bcati^ nor fmcXU^wfr 
reaths, nor walks^ nor Steaks^ nor lavoe^^ 



That their Gods were not iuhy 
Incon\reniencies, but the Images o 
they were. For in Amoltus h 
they fpeak thus : We helieme no 
Gold^ and Silver^ whereof the 
madey to he Gods and fDett 
themfePDes) deferve Jdoratgo\ 
thefe Materials we adore what 
dication introduceth^ and caujt 
in the Images. 

CHAP. VI. 

Jgainft the taking away, of 
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tbe Eucbarijiy under loth' the Sfecies of the 
Sread and Wine : 7*his frefent Holy Gene- 
ral Council of Conftance, lawfully affemhled 
in the Name of the Holy Ghoft^ heing defi- 
rous to fromde for the Safety of the Faith- 
fuly againfi this Error 5 doth therefore 2)e- 
clare^ 2)ecree^ and 2)etermine^ that although 
j£sus Christ did adminifler this Denera-- 
lie Sacrament to his Difcifles under both 
the Sfecies of Sread and Wine\ and aU 
though in the PrimitiveChurch the 
faithful did receiw the Sacrament under 
loth Sfecies : Tet^ notwithftanding that^ 
[for tie avoiding of certain X angers and 
^candals^ this Cuftom^ which was intro- 
iuced with Re^on^ ought to he kept 5 viz. 
That Vriefts that fay Mafs^ fhall communis 
:ate under both the Sfecies of Sread and 
Wine : Silt that Lay-Terfons Jhall commu- 
nicate under the Sfecies of Sread only. 
4nd they that fhall fay the contrary^ ought 
le exfelled as Hereticks^ and griemufly 
Hmifhed hy their Sifhofs^ or their Officials. 
This Canon was confirmed by the (uccecd* 
ng Romijh Councils, and particularly by the 
Council of l^rent. 

2. Against fo horrible a Canon, and 
D ftrange a Law, it is very difficult to op* 
lofe any Thing. For, if you tell them that 
his Law is contrary to the Inflitution and 
command of Jesus Christ 5 they freely con* 
ih it; Since that although Jesus Christ 
id inftitute and adminifitr the EucWld 
tder both Species j yet tVic^ mVl tw^cAV^^ 



ought to be expelkd and pann 
ticks. This is the true Way 
Controi^erfieSy and of keeping 
puting with them* For exam[ 
ledge that St. ^aul^ (i "Tiw. iv 
they who forbid to Marry ^ an, 
alfflain from Meats 5 do teach 
of 2)e'Dils : They need only ; 
although St. Taul doth fay 10, 
not believe it 5 becaufe the U 
hath determined otherwife. 
alledge that the fame Apofl 
faith, that we are faved by G\ 
Faith 5 and that not of onr ft 
Gift of G02): Not ofWof 
Aran /touldboafl. They necc 
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Laflanefs, Error, and Hercfie, thofc that (by 
bcying Jesus Chuist, and his ApoiUcs, 
nd following the Pradice of the Primitive 
Church, do affirm that we ought to par- 
ake of the Cup, as well as of the Brcad.^ 
ILgain, I find it an intolerable Piece of Im- 
rudencr, that they boaft of fo much of Anti- 
quity, aod q{ tbeCQnfbrmity of their Creed 
that of the Primitive Church ^ and 
et can fp openly Renounce both, in thjs 
hief and principal Point of Do£lrine. 

9. Here the Romi/h Dodlors now a-days 
hink toihelter themfelvesi by telling us that it 
s true that J r s u s C h r i s t did inftituto 
he Sacrament, under both the Species of 
3read and Wine $ and that the Primi« 
nvE Church did fo celebrate it, not by any 
{xprefs Command of Jesus Christ, and 
lis Apoftles, but meerly by JBcclefiaftical 
Policy, which may be changed, as feveral 
Dccaiions and Circumflances require. And 
hey add, That it is fufRcient to obferve that 
vhich is of the Efleoce of the Sacrament 9 
';iz. to receive tho Body and Blood of Chrift; 
Sut that the Church may change that which 
s accidental^ vii&* to receive them under 
>oth the Species, or under one Species only. 
For they will haye it, that the Blood of 
thrift is under the Species of Bread, by 
[>)ncomitance ; and that his Body is un- 
Icr the Species of the Wine, by Concomi- 
:ance : Becaufe Jesus Christ being 
low glorious, ht9 Body and t^VcyA ^%xc&s^x\^ 
eparatcdt _ 



I SnoTeWtoaUthofc^ 
Wv of the Church of the J 

tie Children whom GO D 
B^emalLife. Bat they fey, 
S extended onlv to Jlthofe 
CHais* gave tixe Cup i^J 
ftles, conHdered as they we 
< To this I reply, tha 
Christ gave thisComtnan. 
^:charifticalC«p.tohxsA 

we muft know m wKat Qu» 
This Command. But « wa 
luV of Apoftles J for then 

could partake of the Cup- 
now no more Apoftle^ f 
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▼tte Perfons to receive only. But the Apo- 
ftles in the celebration of the EuchariO, did 
only receive of Jesus Christ, their Matter 
and Paftor. Therefore they received the 
Command to drink of the Cup, as they were 
Believers. Whence it follows, that all the 
Faithful that partake of the Sacrament of 
:he Eucharift, are obliged by the Command 
)f Jesus Christ, to drink of the Cup. So 
hen the Ro;7ii^ Dodors are miHaken, whcu 
hey tell us, that none but Priefts that facri- 
ice, have a Right to drink of the Cup 5 and 
hat thofe PrieOs who do not facrifice, mud 
ommunicate under the Species of the Bread 
)nly s for at that Time the Apodlcs did not 
acrifice. To this may be added, that if 
:he Command of Jesus Christ, [JDrhkye 
ill of it y^ was fpoken to Paflorsonly, becaule 
:hcy to whom Chrift fpake were Paftors 5 
:hen it follows, that the Command of jEsua 
Christ. [Take^ eaty] was fpoken to Paftora 
>nly9 becaufe they to whom Jesxts Cheist 
fpaice were Paftors. A nd fo the People will 
lot be obliged by any Command, to com- 
nunicate under the Species of the Bread $ 
ind confequently will oe wholly deprived of 
:he Sacrament : Which is very ablurd, and 
rontrary to Chriftian Religion, 

6. Secondly, I fay. That in i Cor. xu 
there is an exprefs Command to all th& 
Faithful, to drink of theCup, in thefe Words: 
Lef a Man examine hiwfelf and fo let him 
tat of this Steady and drm\L of tVis Caj^. 
n which Words the Apoftlfe l^^iJ^w^ v^ ^ 



add. That Jesus Christ dotb 
iay, las often as you eat this S 
ilfo las often as ye drink this Cuf^ 
he Lords death till he come'] i 
io as much commemorate Chrift' 
partaking of the Cup in the Euc 
ye do by partaking of the Bread. 
s very proper: For fince that noi 
Body of Chrifl was broken, bn 
Blood fhed on the Crofs 5 and thi 
Propitiation and Expiation for Sii 
Ion of Blood was very confiderabl 
t reprefents Death better than anj 
Joth.) It is certain that they d 
brate the Death of Chrift as th 
that do not partake of this Fart 
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Ind it is not at all to the Purpofe here, to 
Hedge Concomitance, and to tell us, that 
7 taking Chrift's Body under the Species of 
he Bread, we take his Blood alfo^ becaufe* 
tis infeparable from his Body. For, to this 
anfwer, Firft, That to take Chrifl's Blood 
n taking the Hofl, is not to drink ir. But. 
Esus Christ faith exprefly, Except a Man 
'rink his Slood^ he hath no Lifi in him^ 
econdly, I fay, That although in fome- 
laces by the Body, fhculd be meant th&* 
tody and Blood too,, yet it could not~ 
e in thofe Place where a manlfeft Diftin* 
lion is made between the Body and the 
Hood. But in the Sacrament of the £u- 
barifi this Diftin£lion is very apparent 5 fbfi 
ESUS Christ gave firft the Sacrament and 
ign of his Body, in thefe Words, — T*a}i!e^ 
%ty this is my Sody^ 'vohich is hroken for 
m. — And then, feparately, the Sacrament 
Fhis Blood, in thefe Words,-- 2)rinkye 
U of it 5 for this is my Sloody— which is 
^ed for you.— And he not only fpeaks of thenr 
jparately, but reprefents them as really fc- 
Eirated in his Death : For he laith, — my 
hdy hroken for you^ and my Shod Jhed for 
)U. — In which Words there is no Place 
r Concomitance. For the Body broken by. 
[vers Wounds, doth not contain the Blood f . 
id the Blood being /hed, is not contained 
i the Body. Alfo our Adverfarics affirm,., 
lat the Sacramental Words do o\>ctatc tKo^t. 
hich they £gnif^. But b"^ tWvt ^^yv ^•^'^^ 
Sot, they fignity the fepat«L\XQtv ^S. C^^^^. 
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and this Stood wx/sn,^ . 
<vided hy his Drath on the 
St, Paul faiths as often as 
Sreadj and drink this Cuf 
Lord's Death till he come. 
That as he that eats Bread 
hath indeed Wine in his M 
not drink it : So he that fhc 
low a Confecrated Hoft^ w 
Chrifl's Bloody though it ^ 
8. Lastly, I fay, Thf 
craments were Inftituted to 
of the truth of GOD'sPro 
our comfort depends on tt 
all GOD's Promifes are 
-«^arily follows, that as 
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Sacrament alfo, two Signs are of more weight 
than one alone, for the Confirmation of GOD's 
Fromifes. And fince it is faid, St. Z//^^xxii. 
and I Cor. xi. that the Cup is the New Te^ 
ftament^ and the New Covenant in the Blood 
of Chrift, becaufe it is the Sacrament of it : 
Why then are the People deprived of it ? 

p. A s for the imaginary Dangers and Scan* 
dais which the Romijh Doftors find in thiB 
Peoples partaking of the Cup 3 I fay in Ge* 
neral, that JesusChrist (in whom theTrca- 
fures of Wifdom are hid, and in whom the 
fulnefs of the Godhead dwells bodily j) fore-* 
faw them as well as they : And yet he Infti* 
tuted and Adminiftred the Cup, and com- 
manded all to drink of it. And St. IP4///, 
who was extraordinarily iirfpired by the Ho- 
ly Gho((, doth (notwithftanding thefe pre- 
tended Dangers and Scandals,) command the 
Corinthians^ as well Lay-Perlons as Ecclefi- 
aAical, to drink of the dtp 5 as hath been 
alreadyprovcd. ^ 

10. The firfl inconvenience which our Ad* 
verfaries find in Peoples partakine of the 
Cup, is that they fear they may dtp their 
Mouftachesin the Chalice, and fo the Blood 
of Chrift may remain on fome hair of the 
Mouftacfae. Alfo they fear that the Spe- 
cies of the Wine, and confequently Chrift'a 
Blood,^ may faQ to the Ground; and being 
fallen it cannot be gathered up again. 

T o this I anfwer, Firft^That Womwx^Eu.- 
nuchs, Mttd fach yoQngM.cnaa\iV9^ tL^l!^^«a^^ 

o^gbtmtto be extludcd. ^ 



ftance J and any of it faU to the 
cidentally, and not through anyt 
This Inconvenience is not great 
violate the Inftitution and Conm 
6US Chrirt and his Apoftles 

II Thi. fecond Inconvenieni 
it is klmoft impoffible to obferv, 
where there is a great Numbcc 
and but one Prieft. 

T o this I anfiiver, Firft> 1 at 
where there is much People,. « 
there are divers P"efts. 

Secondly, IfonePneftbe 
another muft be caUed from torn, 
ing Place. _^. , . , 

^ „. TVio* urhicn cai 
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thofe that have natural Powers proper to ex- 
ercife thofe A6lions, and to none elfe. For 
example; The hearing of GOD's Word is 
not commanded to deaf Ferfons, but to thofe 
that can hear it. But drinking of Wine is 
a corporal A3ion, and therefore command- 
ed to thofe only that can drini: it. So that 
if the Cup muft be taken from all Lay-Peo- 
ple, becaufe fome of them have a natural 
Antipathy to Wine; then the preaching of 
the Gofpel muft be taken from Christians, 
becaufe fome of them are deaf and cannot 
hear it. 

i;. The fourth Inconvenience is. That 
there afe fome Countries where no Wine 
grows, as in Lapland^ Nonoay^ &c. 

To this I anfwer, Fifft, That although no 
Wine grows in thofe Countries 5 yet fome 
may be brought thither. 

S EcoNDLY, But if none can be brought 
without being fpoiled, and its Form changed $ 
then it is better to fubftitute the ordinary 
Drink of the Country, inftead of Wine. 

Th I RDLY, But if this common Drink 
of the Country may not be fubftituted inflead 
of the Wine 5 then they that cannot have 
Wine, do abftain from it, becaufe they are 
forced tjiereunto. And it is neither Impu- 
dence nor Contempt, to abftain from a Thmg 
commanded by Jesus Christ when it is not 
to be had. But to ordain that they that have 
Wine in Abundance, fliall abftain from the 
Cup, is an infuf&rable Bo\Atvt^s^ wvfti ^\sis:F 
uncbriihUn Contempt o{ tVie S^ct^rcietvi* 



Jgainfi the Mafs- 
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ItS AeBodyandBl< 
S.c»iS Propitiatory for tt 
&i^SSS Living and the I 

% ;« defined by the Council ol 
llz SnftfuchaMafsvi'e 

*n lie ISuments already m« 
•^Snft Trffiftantiation, and 
gainft 1 '*»^ii^ .ft.g Body m t 

*"l'- u lS«rTranfubftano 
^hich deftroy " j^, 

pretended ?relcncc o^^^ ^^, 



feen of a Sacrifice or Oblation of Chrift's 
Body and Blood. This Sellarmine confef- 
feth in Book i. of the M^fs^ Chat. ij. in 
thefe Words. !tbe Oblation which is made 
after Cofijecratiofh belongs to the Entirenefs 
of the Sacrament y but is not of its Bffence*j 
which 1 fro-ve^ becat^e neither our Lord 
nor his Jlpoftles did make this Oblation at 
the firfty as we have demonftrated out of 
Gragory. The Jefuit Salmeron in Tom. 13. 
of his Commentaries on the Efiftles of St. 
Paul, makes a Catalogue of unwritten Tradi- 
tions, in which he puts the EcclefiaJUcat 
Hierarchy y the Worjbtpping of Images^ the 
MafSy the Manner of facrifidng^ and the 
Tradition that JESUS CHRIST did' 
offer a Sacri^e in the Bread and Wine. 
Card. SaroniuSy in his Annals on the Tear 
59. freely confefleth that the Sacrifice of the 
Eucharift is an unwritten Tradition. A ftrango 
Thing, that the Ma(s, which is the Foun« 
dation of the Romifh Church, (for the Doc- 
tors require nothing of the People, but that 
they (hould go to Mafs 5) cannot be found to 
have been inftituted or commanded by Jb- 
svsChrist. And the Truth is, if J a- 
s u s C H R I s T (in the Celebration of the Eu^ 
charifl,) had offered unto GOD his Father, 
a Sacrifice of his Body and Blood, Propitia- 
tory (or the Sins of the Living and Dead ; 
then there had been no need, that he fhould 
have been facrificed on the Crofs: Becaufe 
( having already expiated o>tt ^vc& vc)l^^ 
Sdcri£€C of the £ttcluti&. ) x\k<(2c^ ^^ ^ 



no jvieniiuii «,,, 

Body and Blood : Nor in i *I$m. 
Epiftle to 7iV«j, when he dc( 
Duty to Bifhops, Presbyters, anc 
without the lead mention of this 
of Chrift's Body and Blood. 

3. The fecond ArgumeN' 
irom the Definition of a Sacrif 
given us by our Adverfarles. Ca 
mine ( in Sook i.oftheMafs^C) 
fines it thus : A Sacrifice is an 
hlation made to GOT) alone^ 9 
Acknowledgment of humane Inj 
the 2)ivine Majefly^ (the lamj 
confecrates by a myjUcal Cerem 
ftroys Something fenfibU and 
From thefe laft Words,[«;/«. Tl 
Minifter deftroys fomething fen 
— —-/H^ iT 1 f<Mrm two Argume 
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find by Experience. Therefore the Bodi 
and Blood of Chrifl, which are pretendcc 
to be under the Accidents of the Bread anc 
Wine^ are not the Thing facrificed. 

The fecond A&ovmbnt is this. Ii 
every true Sacrifice the Thinp facrificed muf 
be utterly deftroy'd : That is, it mufl be f( 
changed, that it muft ceafe to be what i 
waa before i as Sellarmine Jkith in expref 
Terms in the Place above cited. But in th< 
pretended Sacrifice of the Mafs, Chrift's Bod] 
and Blood are not deflroyed. For JJSSUi 
CHRISTdiefhno more. Rom. vi. There- 
fore in the pretended Sacrifice of the Mafs; 
the Body and Blood of Chrift are not the 
Thing iacrificedl 

4. T o thelfif two AactTMENTs Sellar- 
mine ( in Book I. ifftheMafs^ Ch. 27. ) and 
other Romifb Doftors^ i^nfwer, that Chriil'c 
Body fimply is not the Thing facrificed in 
the Mafs i but it is Cfarifl's Body, as it U 
updetf the Species of Bread > And that it is 
itt Reference to the Species of the Bread, 
that Chrift'i Body is fenfihieand vifible. 

Secon4kf.% They anfwer, That in the Sa^ 
cflficeof the Ma(s, Chrifl's Body is deflroy'd 
in reijjpeft pf Its £icramental Being, but not 
in relpefi of its natural Bein2. For when it 
is eaten in the Sacrament, it ceafeth to be 
under tl^e Species of the Bread. 

5- To thefe Aofwers I reply, Firft^ That 
Chrift^ Body is npt vifible by the S^ecis.^ 
of tho Efipaci : BecauCe Qaa o^t K.^^^'^^'^v 

ii/JI r/iar hides it from ua^ wdi \CvcA&^ 

I 1 



cMfc th« Sp«i» ■•7.'*i"- He 
^fee the Bteri i "^i^^ 
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ftusCHRiSTbe only underftood,(fof Ex- 
ample» his Prcfence in the Sacrament 3) then 
thefc Abftirdi ties will' follow,. <z;/«. 

Firft, That that the Sacrifice of the Mrfs 
will be the Sacrifice of an. Accident only, and 
not of J^sva Christ : Becaufe the Prefence 
of Je^us Christ, Is not Jesvs Christ 
bimfel^ but. an Accidenfofhim. 

Secondly^ \ r will.fbllow, That the Sacri- 
fice of. the Mafs, and that of the Crofs, will 
notbe tlie fame Sacrifice, in reference to tbo 
Thing facrificed x-Cbecaufe Jesus Christ and 
his Prefence are not the. fame Thing h J&sus 
Christ being a Subftance, and his Prefence 
an Accident :j Which is contrary to the De- 
cifion of the Council of 7iv»^, which has 
determined that the Sacrifice of the Mafs, 
and that of the Crofs^ . are. the fame, in Re- 
ference to the Thing* fiicrificed* 

Thirdly, I r will follow, That the Thing 
which is deftroyed in the Sacrament, is not 
the fame with that which is produced there; 
becaufe there's only an Accident deftroyed, 
- whereas a Subflance was produced by Tran- 
fubftantjation, which is a fubftantial Conver- 
fion, as hath been fufficiently proved. 

Fourthly, It will follow, Tnat the Sacri- 
fice of the Mafs will be offered in the Prieft*8 
Stomach only ; becaufe this Prefence is not 
deftroyed till the Prieft hath eaten the Hoft x 
And confequeotly the Sacrifice of the Mafs» 
will be ofltfed after the Mafs ; for this Pre- 
fence is only deftroyed b^ xVi'^ 'Q^^t>aSCvcfc^'^ 

1 X ^ 



the End of the World, hath I 
flit a'ooay Sin^ hy the Sacrij 
Jnd as it is appointed to Mi 
iut after this the judgment : 
once offered to hear the Sins c 
unto them that look for himjl 
the fecond time without Sin i 

This is confirmed by the 
liime Apofile, Heh, lo. 7%e 1 
JBadow of good lyings to com 
'very Image of the lyings 5 ca 
thofe Sacrifices which they 
Tear continually ^ make the Co\ 
fcrfeSl ^ for then would they 1 
to be offered ? Secaufe the W 
f urged Jhould have bad no fi 
of Sins. But in thofe a R 
^/idn again of Sins emery Ti 



IS conformable to what he had faid a little 
before 5 7%af we arefan6tified hy the offer^ 
ing of the Body of JESUS CHRISToncefor 
alL From all which I form chefe Arguments. 

10. FirJ{j The old Sacrifices were reite- 
rated: For the Apoftle faith) 7%aP the High* 
fPrieJl intereth into the Holy Vtace e^oery 
Tear with the Shod cf others : ButtheSar 
cr jfice of J E s u s Christ muflnotbere* 
itered ^ for the fame Apoftle faith, 7%af 
^ESUS CHRIST offereth not bimfelf often 5 
and that he hath once appeared to put away 
Sin hy the Sacrifice of bimfelf Therefore 
the Sacrifice of the Mafs is not the Sacrifice 
of the Crofs reiterated, or the Reiteration of 
the Sacrifice of the Crofs, as our Ad^erfariea 
would have it. 

11. Secondly^ The Apoftle adding, [£(^ 
he would often hawftffered^ f^tnn thePoun' 
dation of the World : 3 makes it appear^ 
that Chrift cannot be o£fered without luffer- 
in^. For as he that fhould fav. This is not 
Fire, elfe it would be hot ? aoth necefiari- 
ly prefuppofe that Fire Is hot: And as he 
mat fhould fav. He is no Man, elfe he would 
be rational ; doth neceflarily prefuppofe that 
Man to be rational : So when the Apoftle 
iitb. That JESUS CHRISTtffereth nop 
bimfelf often^ otherwife he would often have 
}^eredi doth neceffiurily prefuppofe, that 
[esus Christ cannot oCEer bimfelf without 
uflering. But Jesus Chblist dotk ttf^ CMflEut 
very iJay in the Mafs i TVitttSat^ V^ \^x#s^ 



ceffion fiir them. And confe^ue 
seed oi Vicars or Companions 
lioodk 

17; In Anfwer to thefe A 
Romijh Dodors are wont to fa; 
crifice of the MaTs is the fam< 
theCrofs, in refpe£l of theEfie 
crifice $ the fame Thing being c 
miz. the Body add Blood of ( 
fiimePriefl, 'oiz. Jesus Cai 
diflers in refpeft of the Mannei 
ing. For on the Croft Jesus C 
himfelf Bloodily : That is, v 
he fhed his Blood for Mankini 
Mafs he ofiers himfelf Unblo< 
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le Mafs. Z^^ijF* They that fay, that the ? 
icrliice of the Crofs is Primitive and Origi- 
il ^ but this of the Mafs, Reprefentative, * 
ommemorathre, and Applicative of that of 
le Crofs : As the Council of 7rm^ hath it 
\ its %id Seffion. 

iit. T o thefe Diflinaions i reply, That 
le Sacrifice of the Mafs doth not difter from 
lat of the Crofs, in refpe€l of the Manner 
ilyt which is but an accidental Difierence $ 
at it difFers in refped of fiflence too* 

i^irftf BxcAvsx the natural Death of 
bsviCh&xst is of tbeBfienceoftheSa- 
rifice x>f the Crofs.' But the Sacrifice of the 
lafsdoth not comprehend the natural Death 
F Jestjs Cr&ist : For Jesus Christ dietb ■ 
9 more^ Rom. 6. ix Therefore the Sacrifice 
Fthe Maft doch not comprehend thait which ' 

of the Eflence of the Sacrifice of the Crofs } 
ad confeqoently differs fimm* it eflentially, ■ 
ad not in refpea. of the Manner only. 

J!p^/ii^, BxcAusx the Reprefentation of 

Thing, differs eflentially firom the Thing 
)pre(ented. For Example, the King's Pic- 
ire differs eflentiaUy from the King. Alfo 
le Memorial of a Thing, diflfers eflentially 
om the Thing whereof it is. the Memorial, 
or Example, The Celebration of the Paflb- 
UTf which was a Memorial of the Angelas 
vourable j^ffing over the Houfes of the ^ ^ 
ieiites $ difiers eflentiaHy from that paffing 
rer. And, Z^/^, The Application of c 
hiag, di£Bm xffentially {tonkXX^^cft^K.- 



ot tne \-ioM. . ^ e 

g:%irdty^ B«cA.tr«« m 5 
Cro6 u of «n infinite Vtlue, « 
Iv ought not to be «??*****• ^ 
liing- infinite, it is fnffictent t 

the Swrifice of tl^ M*6 »• J 

And other llww/& £**5" ^ 
may jnftly wonder, fince <« < 

Soft, oiAer in rdpea of * 
cSTor in rcfpea rf Ae a 

vet from thefe the Swarifice c 
ill its Frice and Vjtlne. 

19. iiw»«tf^. 1 6y. That • 
pitiSory Swrifice « a fcignc 

^ ww^iL* A^A *Vft<if the A 
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Secondh^ Because Jesus Christ can- 
not be offered without buffering. For the 
Apoftle faith, Heb. vi. Jesus Christ offcr- 
eth not himfelf often, otherwife he /hould 
often have fuffered. But the Sacrifice of Je« 
sus Christ with fuflering, is a bloody Sa- 
crifice. Therefore there is no unbloody Sa- 
crifice. 

Hl^irdfyt Because the bloody Sacrifice 
of the Crofs being of an infinite Value, hath 
purchafed an eternal Redemption^ {Heb, ix. 
IX.) and hath taken away aU Sins, pad, prc- 
fent, and to come. Whence it follows that 
there is no other Sacrifice, either bloody or 
unbloody, that can purchafe the Pardon of 
our Sins $ the Sacrifice of the Crofs having 
fufficicntly done it. 

Fourthly^ Because the Juflice of GOD 
requires that Sins fhall be expiated bv the 
Puniftiment that is due to them. And this 
is fo true, that the Wrath of GOD could not 
Be appeafed but by the Blood and ignomi- 
nious Death of the Crofs. Therefore the 
Juftice of GOD muft have changed its Na- 
ture ^ if $ins can be expiated in the Mafs 
without Pain or Suffering. 

20. Thirdly^ To the Diftinftion of Pri- 
mitive Sacrifice which was offered on the 
Crofs $ and Reprefentative, Commemorative, 
and Applicative, which is daily offl:red in 
the Mafs : I reply Firfl^ That what the 
Council of T'rent faith in Scflion 22. 
(vi»> That in the EucKauft. ^^t^ "^^.^ 
9McrJ£cc Reprefentative, C^iamfctaaxw^^] 



Chrift fhed for t&e RemiliK 
Commemoration 5 becaufe all 
it, 16 done In Remembranc 
Christ and his Death, ac* 
own Command, in thefe Word 
Remembrance ofme\ and aco 
St. Vaul (kith, i Cor. ii. As \ 
this Sready and drink this. C\ 
the Lordfs Heath till he co 
Application $ becaufe the M 
crinceof theCrofs, is applied 
by the Word, but alfo oy the 
we Ihall fhew hereafter But c 
are not content with this ^ fi)f 
it, that in the Celebration d 
I there is offered a true and 
I propitiatory (or the Sins of t 
♦iip' Head ; Which hath been 



offer'd to 08 both in his Word and Sacraments. 
And this is that which Jesus Christ teach-^ 
cth us, St. yobn iii. -A Mofes liffed vf the 
the Serfent in the Wildernefs^ even fo mujl 
the Son of Man he lifted «^, ( viz. on tho 
CrofsO that nahq/bever hehevetb in bim^ 
Jhould not perijh^ hut have eternal Life^ 
For G02)fo loved the Worlds that he gave 
his only begotten Son^ (viz. to diej that who- 
foever hehevetb in him^ Jhould not ferifh^ 
but have everlafiing Life. He doth not fay 
— * Whofoever lacrificeth him in the Mafs» 
but, Whqfoever believetb^ &c. And St. Vatd 
fhews it clearly in thefe Words : G02) hath 
fet forth yjSSUS CHRIST to be a "Propiti- 
atton^ through Faith in his Bloody ( Rom. 
iii. 25.) He doth not fay — . through^ the Sa- 
crifice of the Mafs, but, through Faith. And 
we really and truly apply theSacrifice of Chrifl'j^ 

^roiS| wu\«M —vr — «•%» «.^*ifkrv«M«w lu itiih 5 as 8 
Man applies a Plaifter, when he hath Recourfa 
to, and lays it on the Wound. But the Re- 
courfe or Refuge of a penitent Sinner to the 
Sacrifice of the Crofs, for obtaining Mercy 
from GOD ^ is nothing elfe but Faith. At 
for the Diflinflion of the Sacramental and 
17atural Being of Jesus Christ, it hath been 
already refuted in the <^th Number. 

21. I /hall conclude this Difcourfe with the 
TeMmonv of 7%omasjffuinas, the moft fa- 
mous of aU the Romijh Doctors, and called by 
our Adverfaries the jlngelick 2)o£ior. This 
"itbomast in ^art 3. ^eft.%i>. Artie. \-Vv- 
ring propoi'i this Que&ioti^ %\%. \W\)eiVi«i 



Anfwer in thefe Words : J anjnBer 

fay that the Celehrationf tbts Sa 

called thefacrificingof Cbrtft, tn P 

Firft. Secanfe (as Auguftme w 

faith) voe are ttont to gvw to i 

iJame of the Things vahereof theyj 

jis ivhen w fee 'PtSttres on a W 

Frame, nsefay, Thts ts C'cero. /*. 

e^c. Sut the Cekhratton offhts 

(as hath heenfaid above) ts aSp 

. MageofChrift's^^fy w^Jf* 

true facrifictng oj cffftji. occon. 

legation of this Sacrament ts ca 

crifcing ofChrift, tn regard oft 

Chrifi's 'PaftonibecaufeM thtsSat 

aremade, 'Partakers oftheFrutt o 

cifion of their Angel.ckDoaor, j 
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CHAP. VIII. 

Containing jinfioers to the Objetiions of the 

Romifh 2)o£tors. 



gSSBSBN the Two Firft Chapters we have 
B I S) anfwered the Two principal Ob- 
S §J jeftions of the Romijh DofJors, 
]^g{2|SSXi ^'^wn from thefe Words : T^his is 
my Sody^ 8cc. And from thefe — 
He that eateth my Flefh^ and drinketb my 
Sloodi bath eternal Life^ &c. Now we mull 
anfwer the reft. 

Ob jection. I. 
2. The firft Objeftion is this : When the e- 
ftabliftiing of Articles of Faith, the Inftitution 
of Sacraments, and the making of Teftamcnts 
and Covenants are in Agitation 3 Men fpeak 
plainly and properly. But in the Celebration 
of the Eucharift, Jesus Christ eftablifhed 
in Article of Faith, inftituted the Sacrament 
of the Eucharift, and fpoke of a Teftamcnt and 
a Covenant : For it is faid of the Cup, That it 
is the New Teflamenty andtheNewCo7)ejia'2t 
in the Stood ofCbrift. Yea, he fpake then 
to his Difciples, to whom he fpakc in plain and 

E»roper Terms; and not in obfcure Terms, or ia 
figures or Parables, as he did to the People. ; 

Answer. 
J. To this Objeftion I Aufww^ Firft^TW. ' 
t ii fsdCcf that Articles c£ ^%jL>iCi ^x«i< ^^^^ 



*^^^^LuZu of Heaven and 
Xord(h.p both ot n^ , 

he hath receiv d «<>«:'; jj^ig. 
earthlv Pr'n^^' ""^^ •„ tV,ei 

ff,all he hound ttt ^^*Sm 



ctDed fbe Lord's Vaffbmer^ Exod. xii. Bccaufe 
the Blood of this Lamb ffJrinkled on the Door- 
Fofls, was given as a Sign of the Angel's fie- 
Tourable paffingovertheHoufes of the Ifrae* 
Utes $ as appears by Verle 1 3 • of the fame Chap- 
ter. So Baptifm is called tbewafbingcfRe* 
generation^{7itus\\\. 5Jbecaufe it is the 8a* 
crament of it. In a Word, the Buchariftical 
Cup is called the New Teftament $ becaufe it 
is the Sign, Seal, and Sacrament of it. 

5. T'birdly, I Anfwer,That in Holy Scrip- 
ture, Teflaments are not always ezprefled m 
proper Terms, without a Figure. For theTef- 
tament oiJacoh^Gen. xlix. and that ^ Mofes^ 
SDeut. xxxixi, are nothing elfe but a Chain of 
Metaphors and other Figures. And Civilians 
will have it, that in Teftaments we fhould 
not regard the proper Signification of the 
Words, but the Intention of the Teftator. To 
this, I add, Thaf Jksus Christ did not then 
make the New Teftament and the New Co- 
venant, but only inftituted the Seal and Sa- 
crament of them. For the Covenant was made 
with all Mankind, in thePerfon oiAdam after 
the Fall, when GOD promifed him that the 
Seed <if the Woman Jbould break the Serpent^ s 
Head. This was afterward renewed with 
Abraham^ when GOD promifed him that in 
his Seed aU the Nations of the Earth Jhould 
he bMed $ vi«. in Chriit the jbleffiul Seed^ 
who hath deftroyed the Kingdom of Satao. 
After this it was confirmed by die Blood of 
Ghrift jihed on the Cro(s. ItLtxiVtHiv^^^^ 
[lAVf ribioiigli«aihGWocld%^bmLi^ b2)«^ 



the Faithful under tlM» OW Te 
c.me to the Knowledge of the 
th?Pafch»l Lwnb » And Ao 
co»e to the Knowledge «f.^ 

no Benefit therebv. " * J^ 
pXct «nd the Euch«nft arc 
g^nd Sigps of J^vt C^« 

y,^a~BJ[?ar5r^ 
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Form can only depend .upon the Will oi 
GOD, who choofeth certain Things, to fig- 
nify other Things. And this Will of GOD 
cannot be known but by Revelation, which 
is the Word. So that it is properly faid, 
That the Word joined with the Element, 
makes the Sacrament. Tberefere, although 
the Sacrament of the Faflorer be more excel- 
lent than the Bucharift, in refpeS of iti 
Matter : Becaufe the Pafchal Lamb and ite 
Blood are more excellent than the Bread and 
Wine of the Eucharift $ and the Lamb and 
its Blood have a greater Analogy with Jxsui 
Christ and his Blood /hed on the Croft 
than the Bread and Wine of the Eucharifl 
have : Tet die Sacrament of the Eucharift U 
much more excellent than that of the Faf 
-lover, in fe(pe£l of the Form which de- 
-pends on the Words of Inftitution. Becaufe 
that at the Inftitution of the Sacrament of the 
Paflbver, GOD fpake not one Word of the 
* principal End for which heinftituted it$ 7)i9^ 
tobeuieTypeof Jxsus CB&isT,and hii 
Death. But at the Inftimtion of the Sacra- 
ment of the Eucharift, Chrift declared 
in exprefi Terms that he did inftitute die 
eating of the Bread broken, and the Drinkmg 
of the Wine ooured into the Cup, to be com- 
memorative Sigps of himfelf and his Death. 
The Sacrament of the Eucharift is yet more 
excellent than that of the Fa£(bver, in ro- 
feefl of its Efficacy, which denends on two 
Thiajpj mz. on the Form^iPi\kidDk^«sa%T&wi 

MiMiuicaim the SiwhMift^ 4^ i2&^ ^^^^ 
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come, through Clouds and 5t] 
this I add, That the Bread and 
Eucharift have a greater Analogy 
Christ, than the PafchalLamc 
rejjpeS \ viz. in regard of the fp 
rimment which we receive by Cr 
For as BaDtifm is the Sacramen 
ritual Birtn, the Eucharift is th 
of our fpiritual Nourifhment. I 
riflunent ismuch better reprefent 
and Wine, which are .the ordin; 
ment of our Bodies, than by a ] 
Laftly^ I anfwer. That it is f 
T/enient to give fome Frerogativ 
fbver, above the Eucharift 5 (9 
- «»nrp excellent Matter and Aj 



Or^SC!ie9psft9>ea&andlBurfeb« lo^ 

hus. GOD doth commifnicatc, or can com* 
nunicate to the Creature, in a finite Degree* 
hatwhichbepoflfeflethinan infinite Degree. 
?'or Example 5 God hath an infinite Power, 
thereby he can do all Things at once. There- 
ore he communicateSyOr can communicate to 
he Creature, a finite and limited Foweri 
vhereby itmay do divers Things at once^ 
LS appears in a Man : For he can fee, hear, 
alk, and walk, at the fame Time. GOD 
tath alfoan infinite Wifdom and Knowledge, 
vhereby he knows all Things at once. There- 
ore he communicates, or can communicate 
the Creature a finite Knowledge, whereby 
t may know divers things at once. And even 
b G O D hath an infinite virtutal Extent, 
vhich iscalled Immenfity, whereby he fills; all 
rhings and all Places at once. Therefore GOD 
rommunicates, or can communicate to a Crea* 
:ure Qviz to a Bodyj a finite £xtent, where- 
by it may fill divers Spaces, and occupy feve- 
^eral Places at once, whence it follows that 
thrift's Body may be in divers Places at tho 
'ame Time 5 vi^^* in Heaven, and in the Uoft. 

Answer. 
I a. To this I Anfwcr, That as GOf) can- 
not be in two Places ("for Example, in Hca- 
i^en and upon Earth) without bcinp; in all tliofe 
Places that arc between both : (for then he 
ivould be didant and feparatcd from himrdf:) 
SoChrilVs Body cannot he in two dift.u\tUVv- 
z^s(vi^. at iParis and at Rome s Vcv'SX-^'^^'^^'* 



^artfa in the Hoft, nor at 9Vim tnd 
n confecrated Hofts, So that to mak^ 
ure ( for Example, the Body of Ch 
partake of GOD s Extent or Immenfi 
ufficient that as GO D ( by hu ftsflri 
ent) occupies aH Places $ fo Chrift 
hould ( by its finite Extent ) occa| 
Place. But if (to make it partake, in 
Degree, of this Divine Attribute of 
fity 9 it muft be. in divers Places : 1 
fufficient that it be in divers Places fu 
ly, and not at once. Or if { tomak 
take of this Attribute ) it muft be i 
Places at once 3 yet it is fu£5cientthat 
pies them by its feveral Parts: For E 
that the Head- be in one Place, and 
in another, &*<?. In a Word, that it 
HiTrnntinuance or Separation 5 1 
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Objection IV. 

The (burth Objeflion is this. If divers 
Bodies may oiiraculoufly be in one and the 
fame Place 5 then it alfo follows that one 
Body may miraculoufly be in divers Pla« 
ces : There being no more Difficulty or Im- 
podibility in the one, than there is in the 
other. But divers Bodies may miraculoufly 
be in one and the fame Place. For Jesus 
Chr isT came into the Room where his 
Difciples were, the Doors bemg (hut y which 
he could not have done, if his Body had not 
penetrated the Doors. Befides, it is faid that 
jEsrs Christ was torn of the Virgin Mary 5 
and confequently Mary Was a Virgin both 
before and after his Birth : Which could not 
have been,'if Jesvs Chr ist had not pe- 
netrated her Belly^ and came forth without 
Fra£lion or Overture. Laftly^ Jesus Christ 
penetrated the Stone that was laid en his Se- 
pulchre, when he rofe again. And it is faid 
that he penetrated the Heavens, when he 
ifcended. 

Answer. 
14. To this lAnfwer, p/r/?,Thatitisnot 
faidjthat Jesus Christ came mytbe 2)oors be- 
ing Jhut. For thefe are the Words 3 "Tbefame 
2) ay when if was Evenings and the 2)oors 
leing fibut for fear of tie Jews, Jefus came^ 
&c. ^ohn XX. Which Words do indeed fhcw 
the Tiine when Jefus came \ii utiX^ Va^ "^V^- 



this in noiy <jcAa^i.M«w. . — ^ 
read that the Apoftles wen 
though the Doors nad been d 
is faid. That the Angel ofGOi 
And, jfffs x\i.7%e 2)oor oftl 
ti to St. Peter^ of its own at 
without being opened by any 
It is faid, that Jestjs Chri 
Doors being fhut, or having be 
•zcludes the opening of them 
but not the opening of them by 
in fo fhort a Time that it wa 
Secondly y I Anfwer,That tl 
was a true Virgin, both befo 
Delivery 5 if by being a Vi 
not to have had the Company 
it is certain that Jesus Chri 
the Virgin's Belly, by open! 



That the Angel of GOD rolled it back ft om 
the Door of the Ser^lclire. ., 

Fourthly y I An(wer, That when it h faid, 
Heb. iv. That Jesus Christ })cnetrated the 
HeavenSi we muft underftand it improperlyt 
in the fame Manner as it is commonly faid, 
that an Arrow penetrates the Air* That is, 
the Air gives way ta the Arrow that pafleth 
through the Air. And fo Jesus Christ, . 
penetrated the Heavens, becaufe the Heavens 
gave way to his Body .$ and not that thtt 
Heavens and hiSvBody were in one and the 
fame Place. 

15. All the Romijh Di^ors aeree with 
us, That modal Accidents ("which, are nor- 
thing elfe but the Manners of the Being of -' 
Subftancesy as Aftion, Paffion, Relation, Fi- 
gure, fSc. ) cannot be, without a Subjefl, That . 
is without, their Snbftance $ 430, not by the 
Power of GOD himfelf. But ail the Ob- > 
je^ions by which thev endeavour to prove 
that the Accidents of the Bread and Wine 
may exift without a. Subjeft ; (that is, . 
without a Subftance 5 ) do prove the fame 
Thing of modal Accidents toor So that I 
fhall not .ftand now to repeat, thofe Objeflions, , 
with their Anfwers, which are fet down at 
large in my Difpute about the Eucharilh 

Objsction v. 

16. Thz Fifth Objeflion is drawn from* ' 
Mai. i. in thefe Words : From, .the rifing of 
the Sufh fffffo $be going doiwa ^ xh% ^wvi^-^ 



A^ 



good WorJcs, wnicn »re iw-*' 

turc caBed Oblations and Saci 

Prophet Malacbi promifes a 

but Prayers, Alms, and oth< 

were common among the Jm 

they of the reformed Church 

aQ the Aaions oftheFaithfi 

And the Prophet fpeaks of a 

Offering. Again, by this < 

Afalachi fpeaks of, cannot 

Xambs, Bulls, and fuch like 

were wont to be facrificed in So 

Becaufe the Prophet promifct 

offered in every Place, ev 

Heathen. J^/^/y.bythisOj 

underftood the bloody Sacnt 

Christ offered on the Crot 

bloody Sacrifice was offered 
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17. TothisI Anfwer, Fir/l, Thatbythe- 
0£Eeting, whereof Malachi ipeaksy muft be 
underfmxl that fpiritual Wormip and Service* 
which BeliieTers ihould perform unto GOD^ 
under the New Teftament ^ which is com- 
prifed in that Sacrifice which thev offer ta 
GOD» both of their Perfons and religious Ani- 
ons. And this is the Reafon why St. 9atd^ 
C Rom. xii. ) fpeaketh thus : / hfeecb you 
therefore^ Brethren^ ^tbe Mercies ofGOD^. 
that ye frefent your Sodies a living Sacri- 
fice^ boly^ acceptable toG02)^ which is your 
reafonahlc Service. And (fih. xv.) he Mtith». 
It is given him that hejkould be the Mini- 
fier 0/ JESUS CHR ISTto the Gemiles^ 
tninifiring the Gq/pelofGOD ; that the of- 
/ering-^f rfthe Chneilesmight be acceAtdble^ 
heing fanaified bjf the UofyGhojf. whence 
at appears, that by this Oblationy whereof 
Malachi fpeakt, we muft not underftand riie 
Ofierin^ of Chrift'a Body and Blood, under 
the Accidents of Bread and Wxne$ but the 
ofEering of (fhe Fprfous and leligtous A£Uoaa 
of tho(e that (hould be brought unto GO D<*^ 
by preaching of the 13ofpel» particulaily ^fto 
Gentiles. 

18. Seooudh^l htkCm^ That in the .wdolo 
Paflage of JtMaehi above<ited» the Wofds. 
[Nm-(!f(^M^]4tfenotto'be£Hnd,WoDly '< 
detmUfering. And tbo* al«w<M&fMr Jiad 
bpa thoec fpikcaoiy^fsSL^X Sta^^i^x^X^s^at^ 



of the I'fcaching oi cnc 
People, (®i». the Chriftiiit 
Place, ( 'z;/*. all Parts of tl 
tt Jerufalem only 5 ) » ^ 
the Lord's Prayer 5) New 
Baptifm and the Lord's Su 
Preaching, 'di*. the Preach 
Jesvs Christ. 

19. T'hirdly, I Anfwer 
on which is ofiered unto 
Gofpel, is pure and clean, 
is performed unto him, aa 
is pure ; The Preaching of 
In a Word, the Chriftiai 
though there be many Fi 
piofefsit. Andaltbo'tl 
font their Bodies a livi 
acceptable to GOD, b& C( 
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For It is thofe that St. ^ ^eter fpeaks of, in 
Eph. I €. i i. Who as living Stones are huilt up 
a Jpirifual Hotife^ aholyVrieftboody totiffer 
f^Jpiritual Sacrifices acceptable to G02) by 
JESUS CHRIST^. And (o our Sacrifices are 
a pure and clean Ofiering 3 but it is through 
Jesus Christ, who covers them with his 
Purity and Holinefs $ fo that the Defeds of 
rhem are not imputed to us. To this I add, 
that befides the perfe£l Purity which we have 
by the Imputation of Chrift's Righteoufncfs, 
K^e have alfo a Purity begun by the Holy 
Ghoft $ of which St. ^aul fpeaks, Rom. xv. 
in thefe Words. 77;at the Offering of the 
Gentiles might be acceptable^ beingfanffifi- 
?d by the Holy Ghoft. For that which GOD 
hath decreed^ JESUS CHRIST hath pur- 
:hafedj and the Holy Ghoft hath begun 3 is 
reputed by G02>^perfeEl and compUat. And 
3t. ^aul (hews clearly the Truth of what 
lath been faid, i Tim* ii. in thefe Words, 
r will that Men pray every-whefe^ lifting 
ip holy Hands^ without Wirath and 2)oubt' 
ng. And, Eph. v. JESUS CHRIST loved 
he Churchy and gave himfelf for it 5 that 
'fe might fanSify and cleanfe it with the 
va/Jbing of Water by the Word : That he 
night prejent it to himfelf a glorious Churchy 
\ot ^ having Spot or Wrinkle^ or anv fuch 
^hing'y but that it Jhouldbe Holy^ ana with* 
ut Slemijb, 



Order cf Mcictinc%xc%,» *—^ 
our AdverTaries argue thus. 

Firfit They fay that Jksvs 
18 a Friefty (not after the Order 
but ) after the Order of Melchifi 
Difference between Aaron and ^ 
confiftng in thit, 7>iz». That Aan^ 
other Levkieal Priefls offcrM t 
crificesy killing and fhedding the 
Beafls, which they facrificed to C 
Sign and Figure otjEsoaCHa 
Crofs. BvLtMelchifedec^Bkx^A^Xk^ 
cri£ce: For wheii be went to xnei 
returning from the Slaughter of 
heoflerM to GOD Bread and^ 
£nce this Bread and Wine offered 

«^ QSan« and TVPC 



Secondly^ Tr At Mhovl^H Afelcbifedec had 
>rought all thi» Bread and Wine for the Re- 
irefhrnent of Airahdm' $gkd: his Anny that 
etiurn'd from the Slaughter of the Kings $ 
et he firft olf^r'd it to GOD, and then gave 
t to them, that fo they might partake or the 
Sacrifice of Bread and Wine. And the Rea- 
on for this is, becauTe the ^ripture faitb9 
7%at Abraham returned from the Sanle 
xith great Sfoils ; amonefV which there waa 
Meat and Drink enough tor the Refrefhment 
)f himfelf and his People. Alfo it faith ex-' 
>refly, That Abrabam*% Pieople had taken 
iich Refireihment • as was neceflary, before 
Mfkbifedee met^tkemv and confequently they 
lad no need of the Bread and wino which* 
le brought $ except it had been to partake 
)f the Sacrifice of the Bread and Wine which 
le ofCsr'd^ 

fTbirdtjs Tbb t fa^ that this is ftrongly 
)roved by the following' Words^ I fir be 
VMS a Vriejl cftbe mofi Higb GO 2), J 
vhich fliews the Reafbn why Mdkbifidee 
irought Bread and Wine 3 v/s. to make an . 
Ablation or Offisriog of it to GOD. Per if 
le had brought this Bread and Wkie for the- 
l]efirefhment of Abrabam and his People 1 
he Scfipturo would have faid- that he had'> 
nought this Bread and Wine^. becaufe thai' 
Hbrdbam and his Army being Atintandtired^ 
lad need of Mbat and Drink. Oh the coa« 
rary, it (aitb| thatf he brQ^g|ht' Bveail «&& . 

Wne^ tor bo watft- Ikteft. 
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rare there muft be anoti 
fee m the Church, whid 
fereth by the Hands of J 
•e nothing elfc but the I 

«*». the Sacrifice of Chri) 
under the Species of Bres 
ned by the Sacrifice of th 
^Mekbifedec. 

Answe 
ai. To this lanfwer. J 

*rew Word doth not Sr 
Jrought, drew out, caufed 
But our Adirerfaries falfify 
make way for another Fa] 

Out t\\t\ff. WnmA^ :.. . n 
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a Tr/cjl. 'Thirdly^ when they tranflatc it[/;^. 
ncdixit r/,] that is, hlcjjed him : Inftead of 
t ran Hating it, \_^ Vencdixit ei^'\x}ci^i is, and 
he hlcffed him. And fo of three different Pro- 
pofitions, [z;/i5. Melchifedec alfohrought Sreai 
and TFiuc, and he 'xas a Vricjl, and he lief- 
fed him , ] they have made but one, with a 
Parenthefis,thus : Melchifedec W«^?i;;^Srr^^ 
and JVinc^ ( for he txas a Triefl^ ) Blejjed 
him. 

22. Secondly i I Anfwer, That the Hehre'Si 
Word, ufed by Mofes^ fignifies commonly 
hronght^ drew outt catted to be hroug/jt^ 
canfed to be drawn out^ caufed to come^ SJfr. 
But we muft not dray from the proper Signi- 
fication of Words, but upon very great Neccf- 
lity, which appears not m this Text. And 
although this Hebrew Word fliould figni- 
ry [ brought to offer ^ ] and that It /hould be 
taken for offered ^ yet our Adverfaries would 
gain nothing by it. For it is not faid in the . 
Text, that he brought Bread and Wine to of- 
fer unto GOD J but we muft rather expound 
it thus, niiz. ^hat he brought Bread ani 
Wine to prefcnt to Abraham. And indeed " 
the foUowing Words, i^iz. and bleffcd him J 
do clearly fliew it. For the Pronoun relative • 
Ihim'] relates to Abraham^ according to the ' 
Expofition of the Apoftle, Heb. vii. where he 
faith exprefly, Tijat Melchifedec mct^/rj- ' 
ham^ and bleffcd him. And a little a^rer^h© 
Iftith, That Melchifedec Ikffi^i bim tl^at Vtt3l 
f^eVromifesi and that the iefs is Ucfifc: 



23. 7% ir My i I Anfwtr^ Tha 

brought Bread and Wine to jiii 

; (refh him and his People $ am 

unto GOD. SeUarminCy in Si 

/ jl/4(j, ^i&4/. 4. <:mifel£reth that 

I brought Bread and Wine to jil 

, firefh him and his People, who 

' und tired from the Slaughter 

which is true. ' But he adds, that 

had offered it to GOD before : 

«nd cannot be proved* Jerome, 

to E^agriuSf writes. That th( 

-flood it, that Melcbijedec Inee 

, ^fter his Vi£lory, brought Br 

to refrefh himand his People. 
- . ••^a — ^ c;^K That i 
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e which he had offered 3 are not confir 
>le : viz. Becaufe Abraham returned from . 
tattle with great Spoils, and fo there wasi 
and Drink enough for him, and his 
le 3 and that- they had taken their Rcr 
before Melchifedec met them, £S?i<.Thefe 
bns, I fay, are inconfidcrablc. Becaufe 
ugh Abraham had Rrcat Spoils, yet he 
red all to the Kingof «$brfow. And tliougK 
cople had eaten and drank of fuch as they 

1 among the Spoils 5 Y^^ 't is not faid that 
iham did eat and drink. And though ho 
lis People had eaten and drank 5 yet it 
)t. faid how long it was fince, and that 
had no need of more Provifion* And 
they had no need of more $ yet Melcbi- 
(not knowing that they had eaten and 

c,) did that which prudent Men are wont 
\ : Diz. provrde all that may be needful 
afc of Neceflity. 

. Fifthly^ I Anfwer, That the principal 
on which our Adverfaries bring to prove 
Melchifedec offered unto GOD Bread 
kVine, (viz, becaufe It is in the Hehre^ii) 
: — for he was a Vriejly) is a manifcft 
fication. For it is in the Hehre'vo Text, 
id he was a Triejl. Alfo the old Zatiu 
preter, and the Septitagint^ tranflate it 

2 do, viz. and he was a Vricft. And 
cry probable that this Faflagc hath been 
pted in St. Jeromes Latin Tranllation : 
ufe in his Hebrew Queftions, and in his 
tie to Eva^riuSy he tt^xv(V^\5i% vv^ — a>%;J. 



cth us to tranflate it [Jbr:^ 
the Argument of our Adv 
Force at. all. Therefore it l 
to refer thefe Words, [^andh 
to what follows, *viz. and h 
than to what goes before, n)h 
and Wine, For as Melchifi 
beral King) brought Bread 
Iraham^ to refrefh him an 
ias he "joas a Trieft ) muc' 
than Ahrahamy he bleflcd 1 
it fhould be tranflated \^for 
yet it would not foUow tha 
facrifice Bread and Wine t 
might be faid that Mofes^o' 
fon of the Good will of J\ 
Mraba?n : ^iz. it was ver 
PniVfl- of the moft h 
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ill not follow that he muft offer himfelf every 
)ay In the MaPs^ under the Species of Bread 
id Wine, by the Miniftry of Priefts. For 
le Apoftlc (writing to the Hel^rcws) placeth 
le Perpetuity of the Priefthood partly in 
lis 5 *Dtz. that there is no need he mould be.- 
Jer'd any more, fince by one Oblation he, 
ith confecrated for ever them that are fanfli- . 
sd : And partly in this, 'z;/«. that being ex- . 
ted far above the Heavens, he intercedes., 
intinually for us. For the Priefthood confids. 
I certain Functions, and in the Vertue and. 
fficacy of them. And fince there are two 
irts of Chrifl's Priefthooc^, whereof one re-- 
tes to the Oblation of himfelf which.be of-, 
rM on the Crofs 5 and the other to his In-, 
rceilion : It is certain that the Vertue and 
fficacy of the Oblation is Eternal, and that, 
lc Interceffion will continue to the End of 
le World 

x7. Seventhly^ I Anfwer, That in all the , 
!o]y Scripture, where the Priefthood of McU- 
fijedec is fpoken of. Three things only arc j 
lention'd of him, visi, that he was a Prieft j. 
lat he was a Prieft for ever 5 and that he 
as fo with an Oath, according to the Ap*. 
[icationthatwasmadeof it to Jesus Christ, 
^ Vfalm ex.. and H^h. vii. in thefe Words : 
tt? ZORjD batfjfworfiy and '^villnot retent^ 
mi art a 'Priejl fer ever after the Order 
' Melchifedec. But there is nothing at all 
oken of the Sacrifice of Melcbifedec^ nor i* 
f$Lii wherein it did cot\&&« Yot ^Si\\^^ 

NL5 ^^ 



t>i&t he was * K-ing, ^"""^ 
.8 Lalih, I Anfwef. Th 

■*«lifSi6ieofB«.a5iW.n 
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and that of Aarm^ and its Likcncfi- 
at of Chrift; incite another Thing. 
-Jf, He is caUed Melchifedcc^ \yhich be- 
itcrpreted (as the Apoftle faith, KeK 

is King of Rigbteoufvefs : And then 

of Salemy which is King of 'Peace. 

lercin he very well reprefents our Lord 

rs Christ, who is truly King of 

teoufncfs 5 not only becaufe he is righ- 

and was always without Sin : But al- 
:aufc, by his Satisfaflion, he hath pur- 
l Righteoufnefs for us, being made 
is, of GOD, Righteoufnefs. He is 
ruly King of Peace^ in that he hath 
:iled Men unto GOD, made their 

with the Angels, and hath parti- 
y recommended Peace to them. As 
%ron and other High-Friefls they were 
ings ^ much lefs are the Priefls of the 
(h Church fo, and confeouently cannot 
er the Order of Melchifcdec^ And they 
lave written the Lives of the Fopes» 
fufficiently declared what Righteouf- 
ind Peace they have procured for the 
nd faithful Servants of Jesus Christ: 
fhall fhew at large elfewhere« 
ot2dlyy The Apoftle (^Heb. viijrepre- 
Mdcbifedcc to us as a Man come from 
:n, without Father, without Mother^ 
It Defcent j having neither Beeinning 
ys, nor End of Life. Not that ne was 
fuch a one, but becaufe Mofes hath 
' concealed from us \xU ^%£dax^ ^^ 



High-Prieflsy are exa£Uy defcribet 
fes. And there were never an 
Bifliops, or Priefts, whofe Parent 
and Death were not known : A 
quently they cannot be after the 

I Melchtfedec. 

) 7%irdly, The Apoftle ad<fe, 1 
cbifedec being made like unto th 
GO 3), abideth a Vrieft for e< 
caufe Mofes makes no mention 6f h 
nor of any one that fucceeded hh 
Prieflly Office $ that fo he migl 
Type of Je€U8 Ch r ist, who \ 
his Prieftly Office,, but wiQ exerc; 
til the End of the World $ alwa 

i» r -tr.t. % • ■ 
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It the Lefs IS Blefled of the Greater* 
hence it appears, th^ Melchifedec hav- 
; taken Tithes ofy^hraham^ and blef- 
him, and Levi^ and all the Priefts in 
Pcrfon ; was more excellent than A' 
tham^ Zevii and all the Priefts : In which 
pcft he was a Type of Jesus Christ 
o was infinitely more excellent than A' 
iham and his Succc(ror8. Becaufe he 
whom all the Promifes were fulfilled, 
il needs be incomparably more excellent 
n he that received them only. But I 
not believe that the Priefts of the R(h 
% Church are fo bold as to prefer them- 
^es before Abraham the Father of the 
ithful, in whofe Seed all ihe Nations of 
Earth are blciTed: And confequently 
not after the Order of Melchifedec. 
fifthly y 1 H E Apoftle . never fpake of 
Sacrifice of Melchifedec : So far was 
from comparing it with the Sacrifice 
Jesus Christ, as being like it; 
with that of Aaron^ as being unlike it. 
that all our Adversaries fay of it, is no* 
ig elfc but mere human Invention. 
5?. I conclude my Anfwer with this 
LGUMENT. Jesus Christ hath of- 
d no Sacrifice, but after the Order 
:reof he was eftablifhcd a Prieft. But 
was eftablifhcd a Prieft after the Or- 
of Melchifedec only, as the Apoftle ob- 
es. 1 hercfore he hath offered no Sa- 
!ce, but after the Order of Melchifedec. 



And fioce (.ucoroing >u •...w_, 
crifice of tfae Mafs is an unblo 
fice i it {bllows, th« Jesus 
Iiith cSeieA no other Sacrifice t 
bloody Sacrifice, and confequentl] 
not oncred a bloody Saciifice oa t 
which it Blafphemy. 



FINIS. 




